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PREFATORY : 


The Kashmir Research Biannual is intended 
to be a Bulletin of the Kashmir Research 
Department, and as such it has, primarily, to 
offer peeps into various facets of research 
undertaken by the Department. But the main 
objective of the Department itself (: conducting 
researches in Indology) will hardly be realised 
in full as long as steps are not taken to en- 
courage, foster and consolidate research work 
outside the Department too. It would, there. 
fore, be advisable to organise a sort of Research 
Forum where researchers in Indology could 
meet at regular intervals as well as on special 
occasions to read and discuss research papers, 
thrash out problems and difficulties, exchange 
findings and experiences and, thereby, extend 
the frontiers of research and knowledge. The 
Biannual would, therefore, gratefully accomo- 
date any valuable research contribution by any 
scholar working on any aspect of Indology in 
Kashmir. . In fact, we propose devoting special 
columns to Symposia on important topics of 
research, and would warmly welcome authentic 
and significant notes, articles and dissertations 
accordingly. Of course, the emphasis has to 
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be on authenticity of documentation as well as 
treatment—exposition and interpretation. 


So much about the objective. Now a word 
as to the general disposition of the Biannual. 
About a third of the contents will be reserved 
for original texts of small MSS published (wholly 
or partially) for the first time, with the critic- 
al apparatus and the introduction in English. 
The remaining two-thirds will include research 
articles on literature and linguistics, historiography 
and sociology, religion and philosophy, or art 
and culture, over and above the more or less 
running features like the following : 

(a) In search of MSS (including Peeps into 

some of them); 


(b) New Light on Old problems (: Brief 
Research Notes); 


(c) Question, Comment, and Conjecture 


(: Research correspondence) ; 


(d) Views and Reviews (On Research Pub- 
lications); 


(e) Art and Archaeology ; 
(1) Research Symposia ; 
(g) Select Reading References ; and 
(h) Illustrative Plates. 
And, now, the Biannual must speak itself ! 


— (Ed) 
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REQUISITES OF KASHMIROLOGY 


Kashmir’s contribution to the heritage of India 
has been distinct enough to permit the use of a new 
term, Kashmirology, as an important branch of Indology. 
Its importance is manifold in terms of myth and legend, 


custom and tradition, religion and philosophy, 


language 
and literature, 


art and archaeology, and socio-economic 


as well as political developments in this integral part 
` of India. 


But very little of this contribution has so far 


been adequately explored and assessed, and systematic- 


ally presented in spite of the Pioneering work! done in 
many a field such as historiography, folk- 


lore philo- 
sophy and linguistics. 


The first significant effort to survey, 
preserve MSS was made in 


Maharaja’ Ranbir Singh wh 
live long enough tosee thei 
along with translation as planned. Later on,when the 
State Research Department was set up in 1902 the 
publication of the Kashmir Series of Texts and Studies 
was contemplated and more than six dozen works 
have appeared since. A remarkable record, no doubt, 
though very few of these publications Meet the de- 
mands of critical and Scientific editing as understood 


now. What one misses most in a majority of these 


Secure and 
1860-65 at the instance of 


o unfortunately did not 
mportant works published 


isa thorough word-index and a revealing introduction 


1. C£ ए. 8 
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and perhaps, critical or elucidatory notes wherever 


unavoidable. 


Every effort has, therefore, to be made now not only 
to overcome shortcomings like these, but also to estab- 
lish Kashmirology on foundations securer and more 
broad-based, by integrating the isolated bits of earlier 
research into a comprehensive whole. The emphasis, 
so far, has been on mere publication of MSS (mostly of 


religio-philosophical content), and, even the basic tasks. 


` like compilation of descriptive catalogues of MSS have 
all along been lying over for one reason or the other. 
It is high time, therefore, that these research prob- 
lems are viewed in a more correlated perspective. 


The problem of problems, obviously, continues 
to be that of salvaging rare MSS and compiling not 
only Descriptive Catalogues of the collections made 
(including those of art - pieces and other research 
material) but also Source-material Miscellanies on 
various aspects of Kashmirology so as to facilitate 
researches therein’. 


The problem of compiling a Bibliography of 
Source-material is no less urgent, but it presupposes 
a thorough (: both intensive and extensive) survey of 
all the source-material lying scattered in private collect- 
ions as well as in the MS libraries of India and the 


2. Accordingly, the Department is at present working on the 
following, scheduled to appear in 1960-61: 

Catalogue : Vol. 1 (Historiography) ; and 

Miscellany : Vol. 1 (Zainul-a'bidin and His Times) 
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world. Yet a humble beginning? has to be made with 


the material noticed so far or accessible with a little 
etfort. 


Parallel to this basic task of compilation runs 
that of bringing out critical editions of important works 
defectively published or lying unpublished. In this 
connection it is gratifying to know that the V. V. 
"Research Institute of Hoshiarpur has undertaken to 
bring out a revised edition of Kalhana's Rajatarangini 
and critical editions of the later chronicles by 
Jonaraja, Srivara and Suka. That is surely going 
to fulfil a longfelt need, but equally pressing is the 
need of collating these chronicles with their Persian 
counter - parts (: versions or adaptations) Such an 
endeavour would light up many a dark corner and fill 
up many a gap in the History of Kashmir. The com- 
pilation of a Concordance and a Variorum in this 
connection would also prove of immense help in recon- 
structing quite a few lost fragments of aur historical 
narrative as well as in checking up, reconsidering and 
revising many inaccuracies undetected so far. 


Archaeology could have helped a great deal in 
this endeavour, but unfortunately it has yet to play its 
full role in digging up the very early layers of Kashmir's 

“historical evolution. The crest of the earth has, no 


3. With this idea in view a comprehensive survey of MSS lying 
undetected or unutilized in the various regions of the State is 
under consideration by the Department which proposes to 


bring out a Literary History of Kashmir in three Vols during 
1960-63.) 
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doubt, been scratched at a number of places; but very.. 


little digging of the right type has so far taken place 
except, perhaps, at a site or two. Research scholars 
would, therefore, feel grateful for any future pro- 
gramme of scientific excavation in Kashmir (including 
the far flung regions which have yet to feature ina 
historical account of the state) Meanwhile, a new 
hand- book on Archaeology in Kashmir with copious 
illustrations is a pressing need. ) 


The task of bringing out an Encyclopaedia of 
Kashmirology is no less important, but to realize this 
objective, a few more preliminary and, therefore, urgent 
steps are inevitable. Thus, for instance, uptodate and 
authentic surveys of the various aspects of this heri- 
tage have to be made and published with exhaustive 
indexes. Besides, not only a Biographical Diction- 
ary of the distinguished sons and daughters of 
Kashmir, such as scholars, writers and thinkers, but 
also volumes like a Dictionary of Saivism and 
Sufism have to be compiled. Such a work long over- 


due, is likely to promote a study of the religio-philoso- 
phical history of the land. 


A new linguistic survey of the state would, no 
doubt, be covered by the forthcoming linguistic survey 
of India, in the near future, but that would hardly 
justify any delay in the preparation of 


grammars and linguistic 
mother- 


scientific 
introductions to the 
tongues spoken in the State; 


i much less in the 
task of exploring, collecting, 


and compiling the folblore 
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of the land. Unless these programmes are undertaken, 
no scientific study. of the folk-traditions and the folk- 
patterns is possible. The preparation of specific 
vocabularies peculiar to different callings and vocations 
and spheres of activity has also to be taken up and 
carried on side by side. That will, incidentally help 
in collecting genuine source-material for the compila- 
tion of authentic dictionaries of the various mother- 
tongues spoken in the state, including a Thesauras 
and integrated multilingual vocabularies of all these 
tongues with English, Hindi and Urdu parallels. The 
indispensability of this source-material can hardly 
be overemphasized; for, a dictionary is not merely an 
alphabetical list of coinages or terminologies, but has 
to derive sanction from some sort of diction whether 
preserved in the written treasures or alive in the oral 
tradition. The programme therefore, calls for the 
constitution of a Folklore Squad of half a dozen 
competant young scholars trained in the technique of 
exploration as well as scientific notation of folklore 
material and equipped with a tape-recorder for the 
Purpose. The material thus collected, would prepare 
the ground for anthropological studies also and pro- 
vide a correct perspective for researches in the cultural 
evolution of Kashmir, 

These, in brief are the requisites of Kashmirology 
which have to be minded by all workers in the field. 


—(PNP) 
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MIR ILAHI (973-1063 A.H ) WS x 
(N. L. Koul, ‘Talib’ 

Mir Ilahî whose name is given as Imad-ud Din 
Mahmud Husaini by Dr. Sufi, was a descendant of the 
Sayyids of Iran. His ancestors belonged to Asadabad, 
Hamadan. Pir Ghulam Mahi-ud Din Qadri Sulaimani, 
a resident of Mahalla Zaina Kadal, Srinagar, who 


. traces his descent to the poet and has written a book- 


let entitled “Zikr-us Salihin" giving a detailed account 
of the poet says that Mir Ilahi was descended from the 
line of Hazrat Ali Murtaza. According to this writer 
Mir Ilāhī’s original name was Sayyid Abu Sulaiman 
Nasir-ud Din Mir Ilàhi and that of his father Sayyid 
Abu Ubaid Ullah Qadri, who was a great scholar and 
had migrated to India during the rign of Akbar. Here 
he busied himself in spreading spiritual knowledge and 
in 1000 A.H., wrote a book entitled “Sahaif-ul M'arifa" 
which deals with spiritualtopics and also contains an 
account of his ancestors. Hz passed away at Akbarabad 
in 1011 A. H. 


Mir Ilāhī was born in 973 A. H. He lived at Isfahan 
for a number of years under Shah Abbas I, in frequent 
intercourse with the poet Hakim Shifai Sharaf-ud Din 
Husain and Aga Razi. According to Khwaja Moham- 


mad "Azam, the historian, he was a pupil of the . 


latter. He came to India during the reign of Jahangir 
when he had already made a name as a poet and received 
munificient rewards from the emperor. When the 
latter visited Kashmir in 1036 A. H. he asked the poet 
to accompany him here. On his return from Kashmir 
Jahangir took him along with himself. The poet 





1. Published, Karimi Press, Lahore, 1350 A.H. - 
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could not help accompanying him though he did not 
like the idea of leaving this beautiful Valley. Later 
when Zafar Khan was appointed Governor of Kashmir 
for the second time by Shah Jahan in 1053 A. प. and 
asked to furnish a surety for a just and benevolent rule 
in Kashmir, Mir Ilāhi, who was present there, exclaimed 


extempore: 
Khuda Zamin Rastl-o caryarash ! 
“God is (his) surety as well as the prophet and his 


E 5 
four Companions.’ 


The King was delighted at this and allowed the 
Khan to ptoceed to Kashmir. The Khan who was 
enamoured of the poet, however, secured the King’s 
permission to take him along with himielf, 


Mirllàhi wasa poet ofa very high order. Mulla 
Tughra in his "Tazkirat-ul Atqiya” speaks very highly 
of his qasidàs and ghazals and other forms of verse, 
Mir Ghulam Ali Azad the author of “Ma’Sir-ul Kiram" 
likewise admits that his verses are sweet and full of 
charm. Nawab Sayyid Sadiq Hasan Khan of Bhopal in 
his Memoirs of poets entitled ‘ Shama-i-Anjuman” alse 
praises the quality of his poems. 


The poet more or less passed twenty years of his 
life in Kashmir and died in 1063 A. H. He was buried 


in the graveyard of Hazrat Sheikh Baha-ud Din Ganj 
Bakhsh. 


Apart from his Diwan com 
form of ghazals, qasidas, 
ed with a Tazkira (Me 


prising 5000 verses in the 
and fragments etc, he is credit- 
moir of poets), 
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MIR ILAHI 19 
Akhund Mulla Shah, a reputed Sufi of Badakhshan 
(who also settled in Kashmir later) is said to have 


composed the following verse which was recorded in 
letters of gold:- 


Padshahi rā guzür-o doost-agahi guzîn 

Clin ba agahi rasidi har ceh mikhwahi guzin 

“Give thou up sovereignty and seek God-realisation. 
When thou hast realised Him, thou mayst seek 


whatsoever thou desirest". 


When this verse came to the notice of Mir Ilahi, he 
added the following improvisation below the above: 


Man nami goyam gadayi ya shahanshahi guzin 
Khwish rà biguzih wa digar har ceh mikhwahi guzin 
“I do not say that thou shouldst seek sovereignty or 


~ mendicancy, 
Seek thou self-realisation and then seek whatever 


thou likest.” 


The Mulla could not but acknowledge the super 
jority of Mirs idea. Here are a few specimens of the 
poets’ verse as quoted by several writers :- 


Cunàn arzan mata-e zindagi rà mi diham azkaf 
Ki goya ka@rawan-e umr mi dyad zipas mara 
"Iam parting with the commodity of life at such a 


cheap rate, 
As if a caravan of life is following at my heels,” 


Suda mi gardad zaban dar wasf-i zulfat shana ra 
matla-e khurshid mi sazad rukhat kashàna rà 
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nim jU hasil na shud kam az falak kan tang cashm 
khosha san dar kisa pinhàn mi kunad har dana rà 


"The tongue of the comb wears away in praise of 
thy tresses. 


Thy face turns the balcony into the rising place of 
the sun. 


My object has not been achieved from the heaven t 
in the smallest degree, for this covetous one, 


Conceals every grain in its pocket in the manner | 
of an ear (of corn).” 


Dil khud ba rūzgār-i jawàni kabāb būd 
ml-e safed shud namake bar kabab-i mà | 


"The heart by itself was a-roast during the period 
of youth, 
Thy grey hair has served the purpose of salt to it." 


Cashmat az har gardishe bà yar ahde tüza bast & ۰ 
khat-i mushkinat kitab-i husn ra shiraza bast ۱ 


“By each movement have thy eyes entered into a 
covenant with the friend. 
Thy musky down has bound the volume of beauty.” 


Rukhsar-i tu ab dar'rukh.i gul naguzasht 
zulf-i tu shikan ba jad-i sambul naguzasht 
tà hamcu bahar az gulsitan rafti 

gul naubat-i faryad ba bulbul Naguzasht 
Thy cheeks deprived the rose of its colour 
And)thy tresses the curls of hyacinth of their folds | 
> tden like the Spring 


CC-0. Kashmir Research Institute. Digitized by eGangotri 


MIRILAHI 21 


Ruy darham mi kashad az r e mà dina ham 
cini pisbüni-st goya aya-e dar shàn-i mà 


Even the mirror frowns at our face 
The wrinkle over the forehead, it seems, is (the 


revelation of) a Quranic verse in our case 


Az düri-at ai taza gul-e bagh-e murad 

cuh ghufica-e cidah khandah-am rafta ziyad 
giryan cu pyalaa-e Puram dar kaf-i mast 
nalan cu subt-e khali-am dar rah-i bad 


‘O fresh rose of my disire-garden! due to thy 
separation 

Laughter has been plucked from my Meo ue 
a kud. 


Iam shedding tears like a cup brimming over in a 


tipplers hand 
[And] lamenting like an empty Jar 


[rattling] in the path of wind 


Ya ilahi ze ilahi tu ceh pursi dar hashar 
ünceh o kard tu didi wa ceh guftan darad 


‘OQ God ! what dost thou enquire from Ilàhi on the 

Judgment Day ? 

Whatever he has done thou hast seen, what else 
is to be said now ? 


Zamana baski mara khaksar-i mardum kard 
ze db.i dida-e man mi tawan tayammum kard 


“Time has made me the most dusty (: humblest) 


of all people; 
Ablutions could be performed with my tears." 
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Du alam garceh bar rüe nigàr-i mà hijab:ayad ^ 
Ze paidae jamalash dar nazar pish az naqab aya 


ne e f ur 
A 1 t h ou g h ۳ 1 ne two wor Id s concea 1 t 1 fa Ce oro 
sweat h eart , 


It comes to view before her veil as soon as her 
y 
beauty appears. 


Aib-o hunar majte ilahi ze kufr-o din 
‘ashiq ba millat-i khud-o ‘arif badin-i khwish 

i i ice in faith and 
“O Ilahi! seek not virtue and vic ی‎ m 
A lover has his own creed and agnostic his own faith, 
Agah az ishq na büdam ke cisan mibashad 
be khabar kard cunānam ke khabardar shudam 


" I did not know in what manner love worked (but); 
It made me self-oblivious in such a way that I became 

conscious of it." 
Shab-i hijran ze bas labriz-e kulfat gashta am rezad 
Cu gard az daman-i mizhgan nigah-e hairataludam 


“During the night: of separation I Was distressed 


to such an extreme 

That my bewildered look Was cast from the skirt 
of eyelashes Just as dust is shed.” 

Ze bas tarawat- 


i 7029] na mi tawan danist 
ke shabnamast b 


a gul ya girah ba pishàni 


६८ 
Due to the extreme freshness of her face one 


cannot make out 
Whether it is a dew-drop 9n the rose or 4 wrinkle 
on her forehead.” 


igiti eG tri 
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New Light on Old Problems :- 


THE DAMARAS OF KASHMIR 
[ Dr. (Miss) KRISHNA MOHAN M. A., Ph, D. (Lond) 1 


The term Damara is of common occurence 
in the Rajatarangin and the people to whom 
it relates play a very significant part in the 
history of Kashmir, especially during the 
times of the first and the second Lohara dynas- 
ties—A.D. 1003-1171. 


“The word Damara’ states Stein, “in the 
sense in which it is used in the Rajatarangini 
and the later chronicles has not yet been 


traced outside Kashmir”. 


The authors of the St. Petersburg Lexicon, 
with reference to a possible etymology, suggested 
that the word might have had originally a more 
general meaning, “riotous”, “rebel”? . “The 
true purport of the term”, adds Stein, “was 
recognized only ina brief supplementary note 
of that work which produces a suggestion of 
Prof. H. Kern assigning to Damara the meaning 
Bojar, i. e. feudal landowner or baron".? 


D Rajatarangini tr. Stein Vol. IL p 304. 

(2) Petersburg Wortherbuch. Vol. IIL. p. 185. Rajat. 
Vol. IL. P. 

(3) Stein; Rajat. Vol. II. p. 304. of P.W. VII. 1747 


of Colavaingadanivdd43 pi: Damazikatta is used 
for acts of violence. 
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There is no denying the fact that the Damu- 
ras were really landowners, but we have 
doubts about the possible meaning “riotous” 
or "rebel", assigned to the word Damara in 
this particular case’ Taking the word as ety- 
mologically connected with the root Dam “to 
sound as a drum", as suggested by the St. Peters- 
burg we cansay that it might have originally 
been given to one of the indigenous tribes 
because of the boorishness and the riotous 
nature of these hilly people, and from that it 
may have been adopted to signify all such 
people in the land. 


The word Damara is found also in Jaya- 
ratha's commentary on Abhinavagupta's Tantra- 
loka* where it is mentioned as one of the 
sixty-four tantras (a class of works teaching 
mystical formulae )?, It is curious to note the 
same word being applied toa ritualistic text 
and to a class of people. 


(1) Jayaratha's commentary on the Tantraloka 1 
42-43. Jayaratha pro ; 


vides the list of sixt 
T y-four 
monistic Tantras on the authority of the Sri- 


kanthi, a Saiva work, ( 
; t 
Abhinavagupta, p. 80). Se E on 


(2) Monier Williams; P+ 436, Col, I 
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Varáhamihira in his Brhat Samhita mentions 
Dàmara in the list of the countries of the 
North Eastern region along with :?. 

Meruka, Nastarajya, Pasupala, Kira, Ka- 
smira, Abhisarada, Tangana, Kuluta, Saicindha 

Rastra, Brahmapura, Darva, Dàmara, Vana- 
rajya, Kirata, Cina, Kanninda, Bhalla, Palola, 
Jatasura, Kanatha, Khasa. Ghosa, Kucika, 
Ekacarana Anuvisva, Svarnabhumi, Arnasud- 
dhana, Nandavistha, Paurava, Cira-nivasana, 
Trinetra, Pufijadri and Gandharva. 


In this list we have names of people like 
Pa$upala and Trinetra, which are epithets of 
the God Siva. Damara, as already stated above, 
is the name of a tantra in Saivite Tantric reli- 
gion and Ddmara is also the name of one of 
the attendants of Siva. 


In Kashmir we find many references to 
people named after their tribal epithets, such 
as Lavanya?, Balahara?, Tantrin*, and the like. 
(1) Brhat Samhita; Ch. XIV.Verses 29-30. 


(2) Lavanya: a tribal group corresponding to Lun 
(now Lon) Kram. See Stein tr. VIII. 2767 note. 
Rajat, VII. 1171, 1229, 1230, 1233, 1233, 1237, 1238 
VIII, 747, 776, 910, 956, 1010, 1032, 1268, 2538, 
3447, Also see Stein Rajat. tr. Vol. II. p 523. 

(3) Rajat. VIII. 2695, 2768. 


(4) Rajat. V. 248-50, 255, 260, 265-66 274-75, 287, 289 
293.95, 302, 328,331, 338-40, 421, 431, VI. 132; VII 
1531, ۷1۲1: 8985:803::875;510.5907-99 مهو‎ 
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Tracing these words to Sanskrit roots does not 
always help with the identification of the 
people to whom they refer. They may well be 
based on words in no way connected with 
Classical Sanskrit. Some of the names of Vard- 
hamihira’s list occur in the Rajatarangimi. We 
come across Darva-bhisar-a clear reference 
to Dàrva and Abhisara as a joint name, and it 
has been identified by Stein with the lower 
hills between Jhelum and Chinab. 


Stein refers to Kira, appearing in tbe ethno- 
graphic list of Varahamihira's Brhatsamhita 
(XIV, 29), as the name of a race located in the 
North-East along with Kashmiras, Abhisara 
and Darads?. In the Chamba copper-plate 
grant of Asata, the Kiras are named between 
the Durgaras, (Dogras) and Trigartas (Kangra). 


Excluding, of course, the purely legendary 
names, Stein recognises the Abhisaras, Darads, 
Darvas, Khasas, Kiras and even the distant 


Kulutas and Kaunindas or Kaulindras “as the 


names of the tribes which undoubtedly must 


(1) Rajat. in Raj 
) 180,5 VIII 1531, Stein Rajat. tr. Vol. 1. Book. I 


(2) Stein, Rajat. tr. 
(3 ) Indo Ait AE doe ROCs 
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be located in the immediate neighbourhood of 
Kashmir". As we have such people inhabiting 
the North-Eastern division of India according to 
Varahamihira’s classification, and as some of 
them have been identified by Stein, we can 
take Damara as one of them. Moreover, the 
Brhat-Samhita was written much earlier than 
the Rajatarangini. It is, however, curious that 
the Damara in this ethnographical list missed 
Stein’s notice, though he mentions the Kiras 
and others, who appear in the same verse, and 
takes them even as tribes. Perhaps taking the 
word etymologically and being quite convinced 
of its connection with “riot” or "strife", rather 
than of its being a tribal name, he did not 
notice it. 


As already mentioned we have other ex- 
amples of the use of tribal names in Kashmir? to 
designate special sections of the people. In the 
Rajatarangini we find the Tantrins referred to 
asa body of foot-soldiers; these probably de- 
rived their designation from their tribal name, 


and owed their close organisation to ethnic 


(1) Stein; Rajat tr. Vol. Il, p. 365, note. 
(2) Supra. Po% 
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affinities, but their original eppellation was 
assimilated to the Sanskrit word “tantra”. 


Kalhana, while describing King Lalitaditya's 
injunctions on state policy, specifically’ ment- 
ions the hill people first, and then he speaks of 
notallowing the villagers to have more food 
than is required for one year's consumption; 
otherwise, they would become terrible Damaras. 
It is, perhaps, from this verse that Wilson 
concluded that the Damaras were a fierce 
intractable tribe inhabiting the mountains to 
the north of Kashmir. - 


“Could it possibly be that the hill people 
referred to by Lalitaditya are the orginal 
Damaras whose specific characteristics might 
have given their name to the turbulent section 
of Kashmir society ९ 


We have references in the Rajatarangini 
wherein Damara and Lavanya are indiscrimin- 
ately used for separate groups of people or for 
one and the same person?, Kalhana gives us no 
evidence to show what the term Lavanya origin- 
ally meant or how it came to be applied, As 
shown by Stein it is a tribal name still नागाला 


(1) Rajat. IV, 347.49, 


(2) Rajat. VIII, 48, 747, 780, 1032 & 1033, 1124 & 
1107, 1998, 21993, 2009-802012 2397" 2338, | 
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to this day in the Kram name Lum, borne 
by a considerable section of the agricultural 
population of Kashmir'. "From the way in 
which", he adds, *Kalhama employs the name 
in the passages referred to, and from various 
others in which Lavanyas are mentioned, it 
must be inferred that the mass of Damaras was 
recruited from that tribal section. If this was 
the case the indifferent use of the ethnic and 
class designations is easily accounted for?." 


Basing his view on the geographical distri- 
bution of the Damaras in the whole of the 
valey of Kashmir and the mention of the 
epithet Lavanya for the first time in the reign 
of Harsa, B. P. Mazumder suggests that the 
Damara did not belong to a particular tribe.* 
He adds: "Some Damaras have been called 
Lavanyas and from this Wilson concluded that 
allof them belonged to a tribe inhabiting the 
north of Kashmir*." It was from the passage 
referring to king Lalitaditya s injunctions 
to his ministers that Wilson concluded 
the above and mot from the 


fact of Damaras being terme d 


(1) Stein; Rajat tr. Vol. II p. 306. 

(2) Ibid. 

(3) B. P. Mazumdar; Indian History Congress 

(4) Mazuradar quotes Wilson's Essay on the Hind 
History iofiGagbmit Asn Res V ob Ya: PP 51-70. 
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as Lavanyas?. As it is seen from the Rajatara- 
ngini and as B. P. Mazumdar has himself stated, 
the term Lavanya cccurs for the first time in 
the reign of king Harsa?; while king Lalitadi- 
tya's time is much earlier. From Stein's note? 
that Kalhana, in making king Lalitaditya set forth 
the principles of. Kashmir policy, is thinking in 
reality of his own times, one may be led to - Î 
believe with him that the.reference to the | 
Damara at this early date is duz to Kalhana's 
imagination working into earlier times. We 
have, however, clear evidence in the cases of 
the minister Sura and king Cakravarman that 
much earlier than Kalhana’s own time Damaras 
had become quite powerful and were a terror 1 
to the rest of the population. As shown by / 
Stein himself, we find characteristic indication l 
of their growing influence during the period of 
comparative consolidation which followed 
Yasaskara’s* accession (939-48) and queen Did- 
da’s advent to power’, Both under Unmatta- 
MES Gale) and Didda (980/1-1003) special 
mention is made of the success of the royal 


(1) Stein; Rajat. Vol II. p. 304, 
(2) Rajat. VIL 1171. 

(3) Stein; Rajat. IV 348. note 
(4) Rajat. V, 48, 405, ff. 

(5) Stein; Rajat. Vol. II. p. 305. 


~~ 
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commanders-in-chief in . coersive measures 
against the Damaras.* 


As regards their original home Mazumdar 
suggests that "the Lavanyas had come from the 
Lavana Parvata, which is contiguous (sic) to 
Kashmir. Prthvihara and his son Kosthesvara 
have been referred to as Lavanyas and Damaras 
Trillaka as Damara anda Lavanya: was a rela- 
tive of Kosthesvara. It is likely that they or 
their ancestors had come originally from Lava- 
na Parvata and settled in Kashmir.” Mazumdar 
seems to have misunderstood the word 
Kram, (originally meaning family appellation) 
when he wrongly quotes Stein, saying “Stein 
thinks that the Lavanyas were a tribal people 
inhabiting the Kram named Lun." As already 

quoted, what Stein actually says is "Lavanaya 
is a tribal name still surviving in this day in the 
Kram name: Lun, borne by aconsiderable sect- 
ion of the agricultural population of Kashmir’. 


It is from this misunderstanding of the 


(1) Stein; Rajat. Vol. 1. p. 305. see Rajat. V. 447, 
VT. 353. ; 

(2) B.P. Mazumdar; Indian History Congress 1946. 
p. 195. 

(3) See Supra. p. 5. 
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words Kram and Lun that Mazumdar has 
suggested their original habitat as Lavana 
Parvata. Wedo not understand what specific 
area he means to suggest; whether he is think- 
ing of the salt Range of the Punjab hills or 
any other place. We have, however, Lavanotsa 
said to be a town founded by prince Baka of 
Mihirakula’s race 


Stein could not find the position of Lava- 
notsa, though the place is several times men- 
tioned by Kalhana. From a certain passage”, 
Stein understands that Srinagra could be 
reached by a single forced march from Lava- 
notsa and that Padmapura (modern Pampur), 
lay om the route. He cites other refcrences 
which suggest that Lavanotsa was situated near 
one of the high roads leading to Srinagra from 


aboard. This area is nowhere near the Punjab 
Salt Range 


In wilson’s Glossary of Indian terms. the 
word "Lavana" is stated to mean Reaping’ and 


(1) Stein; Rajat. tr. 1. 39 note 

(2) Stein; Rajat. tr VII. 762 ff 

(3) Wilson; 
p. 310 


4) el 0 Willig R5; pr 8 28, Obviously dallews Stein. 


Glossary of Judicial ७ Revenue Terms. 


ETC 
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from thatin Hindi the term Lavani or Launi 
as wages in kind to reapersat harvest time, 
also ‘reaping’, ‘cultivating’. Monier Williams 
takes ‘Lavana’ from the root Lu, to cut or reap 
as meaning one who reaps and Lavanya as the 
name of a particular tribe in the Rajatarangini. 
The name of Lavanya may signify the original 


reaping or agricultural profession of the Lavan- 
yas or Damaras. 


In Kashmir even at present we find that the 
Pandits are broken up into numerous gotras, 
and each gotra has many Krams, or tribal 
sub-divisions. The Kram name is often the 
relic of a nickname applied to the ancestor of 
the sub-division". As suggested by Stein “the 
Lavanyas must have íormed an important 
tribal section of the rural population of Kash- 
mir and their name, like that of the Tantrins, 
survives in a modern Kram name of frequent 
occurence viz Lun He further adds that 
though the passages referring to them do not 
tell us anything of their origin, they show 
that many of them must have held a position 


of influence as landowners or tribal headmen?. 


(1) Lawrence; Valley. 304. 
(2) Stein; Rajat. tr. VII. 1171. note. 


(3) Ibid CC-0. Kashmir Research Institute. Digitized by eGangotri 
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Their tribal name thus ۱ seems to have origina- 
ted from their being landowners. Luns are 
found throughout the’ valley and according to 
villagers’ statement recorded by Lawrence 
they are said to have come from Cilas*. Stein, 
however, could not trace any. such tradition 
and suggested that the mass of the Damaras 
was recruited from the Lavanya tribal section 
and, therefore, the indifferent use of the 
ethnic and class designations became common?. 


We have Already noted that the name 
Lavanya came to be used for the first time 
during the reign of king Harsa and these 
people figure prominently in the reigns of 
succeeding kings. If the mass of Damaras 
had been recruited from this tribal Section, it 
would not have been mentioned solate. On 
the other hand, we believe that the Lavanya 
must have formed a tribal sub-section, and 
being an influential section of the agricultural 
population must have been classed with the 
Damara tribe, and hence the indiscriminate 
use of the epithets Lavanyas and Damaras for 
the same people. Moreover, if we believe 


(1) Lawrence; Valley p. 306. 
(2) Supra, p.7 
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with Stein that Lavanya was a tribal name, we 
are compelled to believe even more strongly that 
Damara started as a tribal rather than as a 
class name, For, if the name Lavanya, original- 
ly tribal could be applied indiscriminately to 
the Damaras, Damara might equally well be 
taken originally as a tribal name later assigned 


to all those who aquired a certain position by 
means of agricultural revenue and trade. 


Thus from the above referencesto tribal 
names we can safely assume that the word 
Damara started as the name of a people and from 
the special characteristics of this people it was 
later applied to all those people who attained a 
certain position in society. In other words, 
beginning as a tribal name it became later used 
asaclass name, as is shown by the fact that 
Lavanyas are sometimes termed Damaras. 
Moreover, in Kashmir to-day we have Lons 


'(Lavanyas) and Dars (Pamaras) as two separ- 
ate castes !. 


The whole of the history of medieval Kash- 
mir in full of the struggle of the monarchy 
against this section of society, which not only 
endangered the very existence of the ruling 
dynasty, but also became a terror to the rest of 


^ 
(1) Fauq : Tarikh-i-Aqwam-i- Kashmir; pp 280 ff. 
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the population. The Damaras appear to have 
been rather like the Bataka? or heads of the 
iddigene class of Buganda, who exercised their 
authority by immemorial right. At first they 
do not appear to have been very strong, but 
later, under weak rulers, we find them very 
powerfuland they emerge intoa position of 
great importance by the time of the Lohara 
dynasties. The whole of the strife during the 
times of the Lohara dynasties may be interpret- 
ed as an attempt on the part of the kings to 
superimpose a system of political authority on 
tribal custom and of the Damaras trying to 
assert their authority and attain offices of 


State, especially when they had made themsel- 
ves economically secure. 


A question, here, of great importance is 
how far the Damara was a “bojar” - feudal 
landowner or baron ?. The service of both the 
Samantas and the Damaras was based on land 
tenure. The Samantas and the Damaras or 
Lavanyas, though parts of the general feudal 
order, are mentioned as two separate entities in 


(1) Meek: Land, 


Law d$ Custom i C 
(2) Hutchison & ED 


Vogel: History 
States; Vol. 1. p. 17. 


lonies, p. 132. 
of the Punjab Hill 
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the Rajatarangini 1. Kalhana generally men- 
tions the Samantas favourably *, while as 
regards the Damaras, he is full of scorn and 
hatred ?. In view of the anarchic conditions 
when the Damaras were constantly encourag- 
ing claimants to the throne or rising in revolt 
themselves, it was natural for Kalhana to have 
cherished bitter feelings against these local 
lords. The struggle does not appear to have 


been waged between the monarchy and the 
feudal organisation as a whole, but between the 
kings and the Damaras; for the Sámantas are 
regularly found to be fighting on the side of 
kings against che Damaras. Kalhana, surpris- 
ingly, gives no instance of a rebel Samanta. 


In the earlier books of the Rajatarangini 
the Damaras are only once mentioned. as 
Samantas, * which shows that occasionally a 
Damara loyal to the king might be incorporat- 
ed into the regular feudal order established un- 
der his leadership. On the other hand, we have 
many references * where Sāmantas and Dāma- 
ras are mentioned as separate classes. In a cer- 


Q) Rajat. cf. VIII. 1072-1073,999-910. 
(2) Rajat. V 405,406; 

(3) Rajat. ۷111. 7. 

(4) Rajat. V. 395 


(5) Rajat ۷۰ 446-447, V. 451.454; VIII 1078. 
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tain verse Kalhana specifically uses the word 
‘Damarakula’, “Damara tribe", to differentiate 
one part of the army from the regular Kashmir- 
ian soldiers from various feudatory families °. 
If the Damaras had formed a part of the regu- 
lar feudal organisation there would have been 
no necessity of mentioning them separately. 
Moreover they would have been liable to all the 
obligations and eligible for allthe privileges of 
the Samantas. 


In the above quoted reference Kalhana even 
seems to distinguish between Damaras and 
Kashmirians, as though he scornfully rejects 
their rights to be looked up on as authentic 
members of the Community?. Could it be due 
tc their descent from a tribal section of Kashmir 
society ? 


As regards the conditions under which 
their landed property, the basis of their influ- 
ence was acquired and held, Stein suggested that 
"a kind of servi i 

ervice-tenure, the grant of land in 
return for military or other services, may have 
been the original foundaticn of the system ۰ 
(1) Rajat. VIII. 1078, 
(2) Rajat. VIII. 887, 1078. 


Ka ६ = 

cha موی‎ of Kashmirian, Khaga and Mlec- 
سم‎ * acata agai 

The distinction is made i Sainst king Sussala at Lohara. 


abcve quoted verse between Dà 
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He made this suggestion on comparing the 
conditions prevailing in other parts of India 
and in the absence of any exact data, he took 
it as a mere conjecture . 


In an earlier instance king Cakravarman 
(935), after losing his throne, came to the 
house of the Damara Samgrama and asked for 
his help to get it back *. The Damara made 
him promise to look upon all of his class at all 
times in kindness. Thereafter they entered into 
a solemn pact by placing their feet on a sheep- 
skin sprinkled with blood, and mutually took an 
oath by sacred libation, sword in hand °. It was 
only after this agreement had been made that 
king Cakravarman Was able to collect a number- 
less host of Damaras to help him. From this 
particular case it appears that if there had 
been any definite system of land-tenure based. 
on relations of mutual protection and military 
service between the king and the Damara, there 
whould not have been any neccessity of the 
two parties entering into such an agreement at 
this time. Nor is the king anywhere described 
as reminding the 5 of their sworn duty 


(1) Rajat V. 306. 
(2) ibid; 326. 
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towards him. After having regained the 
throne with their help we find him again 
forgetting his promise and persecuting them ?. 
The fact that king Cakravarman was no longer 
the ruling severeign at the time strengthens our 
point that Samgrdama was free to enter into 
agreement with anyone, whether he was on 
the throne or not, for if this were not so, his 
allegiance would have been transferred to the 
new. king, the moment Cakravarman was 
dethroned. 


. We do not find even a single reference in 
the whole of the chronicle, which could throw 
light on. the relations between the Damaras 

and their numerous troops. But Samgrama’s 
condition to the king Cakravarman, “it you 
promise to look upon us all in kindness. I 
march before you with troops on the morrow”, 
shows that some sort of service-tenure must 
have existed between the Damaras and their 
followers, who would march at their lord’s 
command. The Damara troops apparently dit 
not have any direct relations with the king, 


and it was only after the agreement that they 
followed their chief to help him. 


(I) Ibid; 405, 
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There-is no mention of any quarrel between 
the Damaras leaders and their followers or any 


rising of the latter. Whether they could not 
raise their heads for fear of oppression of the 
leaders or they were kindly treated by them 
we cannot say with precision Kalhana’s 
silence in this respect suggests that the relat- 
ions between the powerful Damaras and their 
followers, who may have been the actual tillers 
of the soil, must have been quite good. In one *. 
reference it is stated that king Salhana (1111-12) 
persuaded Gargacandia, the all powerful Lay 
anya minister of his time to give his daughter 
'to him in marriage. but Gargacandra's followers 
did not wish that he should ally himself with a 
"king who was like a more ghost 


In making a comparison of the -features of 

the Rajput society with those of the Middle 
. Ages in Europe, as drawn by Hallow, Tod wrote, 
“The leading features of Government amongst 
the semi-barbarous hordes or civilised indepen- 
dent tribes must have a considerable resembl- 
nce to each other. In the same stages of socie- 
ty, the wants of men must ev erywhere be 
similar, and will. produce analogies which are 
`` observed to regulate Tartar hordes or German- 


(1) Rajat; YHA: कपका Research Institute. Dietzel by E 
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tribles, Caledonian clans, the Rajput Kula (race) 
or Jharaja Bhayyad (brotherhood) ! ". To this 
we may add the Damara kula. 


This system of Samantas and Damaras com- 
pares with the two classes of Rajput landlords 
in mewar. On is the Girasia Thakkur or lord, 
the other the Bhumia. The Girasia chieftain 
is he who holds ‘Giras’ by grant (Patta) of the 
Prince, for which he performs service with 
specified quotas at home and abroad, renewable 
at every lapse when all the ceremonies of resump- 
tion, the fine of relief and the investiture take 
place ?. The Bhumia does not renew his grant, 
but holds it on Prescriptive possession. He 
succeeds without any fine, but paysa small 
annual quit-rent, and can be called upon for 
local service in the district which he inhabits 
for a certain Period of time. As for the 
Samantas or feudal lords of the Rajatarangini, 
we believe that they must have held lands of 


(1) Tod: Annals and Antiquities of Rajasthan; Vo]. 1. p. 154 
Knowing that Bhumia terures ۰ 


8 प 1105 in which they obtained a 
osting; as in kumbhalmer, the wild of Chappan or plains of 


Mandalgarh, long under the kings, where their agricultural 


Pursuits Maintained them” 


in the hills, Tod Annals Vol. 1 PP 166, 196, 
(2) 1001. 
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the king but regarding the stipulation of speci- 
fied quotas at home and abroad, renewals on 
lapse involving the ceremonies of resumption, 
the fine of relief, and the investiture we have 
no evidence whatsoever in the Rajatarangini 


or any of the other sources concerned with the 
period. 


That the Damaras of the Rajatarangimi 
may be compared with the Bhumia of Tod’s 
Annals of Rajasthan is evident from the story 
of a Damara Lakkanacandra ’, who held the 
castle of Dugdhaghata (modern Dudakhut pass) 
which guarded the old route to the Darada 
country. He had been executed by order of 
king Ananta (1028-63). Subsequently his 
widow had offered the hill foot to king kalasa 
(1063-89) with a view to better assuring the 
safety of the neighbouring tract from the in- 
roads of the Daradas, King Kalasa refused the 
offer. The stronghold then fell into the power 
of the Darada king from whom Harsa (1089- 
1101) subsequently vainly endeavoured to 
recover it with the assistance of the neighbour- 
ing Damaras °. From this stein has drawn 
the conclusion that “strong-holds as well as 
land had practically become hereditory possess- 

(1) Rajat. VIT, 1171-74: 
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ions in the families of these feudal lords, when- 
ever the central authority in the land was 
unable or unwilling to assert the right of re- 
sumption +.. But why did King. Kalasa refuse 
the offer? If he did so on account of his weak- 
ness and inability to hold the fort, why did not 
King Ananta take it when he had sufficient 
strength .to accomplish the execution of the 


| Damara who held it ?. If he had held the fort 1 


‘of the king by any form of feudal tenure it 
would have ultimately lapsed to the king after 
the execution of the Damara and, again, if the 
king had any feudal right over it, Kalasa would 
have been obliged to accept the offer of the 
Damara's wife asa matter of right and duty 
rather than of favour. . That the offer came 

from the Damara's wife after the reign of 
King Ananta?, shows that she succeeded to her 
husband's possession as a matter of right and 
ifany royal sanction was needed, she might 

í have taken it. So we cannot agree with Stein’s 
conclusion that the Damara’s holdings were be- 

_ coming hereditary by the weakening of the 


centralauthority; it would rather seem that 


In the earter Period we do:not find the 


11) Rajat. Stein; tr. Vol. II. p. 306 
(2) Rajat. VI. 354 
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Damaras to have formed a Part of the regular 
royal army Queen Didda’s commander-in-Chief 
is seen destroying the hosts of the Dàmaras'. 
We do not find them in the army sent under 
Tunga to help Sahi Trilocanapala against 
Mohmad of Ghazni: Only in turbulent times 
of civil strife do we find them taking sides with 
one or the other faction, usually against the 
ruling king. 

We have not been able to ascertain to 
which caste these Damaras belonged. This 
much is sure that they were not Brahmanas. 
We have reference to Brahmanas’ fasts owing 
to the oppression of the Damaras २, Perhaps 
being the indigenous class they could not be 
incorporated within the framework of the 
haughty nobility. In the second Rajatarangini 
they are mentioned as Combas. Lawrence 
also held that the Damaras were descendants of 
Sudras 3. Whether this epithet was used 
merely out of scorn or not, this much can be 
said that they belonged to an inferior class. In 
a certain passage Kalhana praises the wife of 
the Damara Kosthaka who became a:Sati when 
her husband was mortally wounded and ‘he 
(1) Rajat. VII. 46-47 
(2) Rajat. VII. 1229, VIII 658. 

(3) Lawrence: Valley ef Kashmir; p 306. 
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attributes this exceptional conduct tu the lady's 
noble descent froma family of Rajputs ?. As 
Sati was a very common practice at that time 
and was much esteemed among Brahmanas and 
Ksatriyas especially, it appears that Damard 
women, not belonging to the higher strata of 
society in matters of caste, did not immolate 
themselves. Moreover, the blood - sprinkling 
rite, as we have seen above in the case of King 
Cakravarman and the Damaras taking pledge 
together *, was peculiar tothe Dàmaras and 
Khasas, and was not followed by the Brahma- 
nas. Such customsare found also among the 
Khonds in other parts of India ۰ 


[Read at the Kashmir RESEARCH FORUM] 
June 28, 60. 


(3) Rajat. VIII. 2334.38. 
(4) Supra. P. 14, 


(5) Encyclopaedia cf Religion and Ethics (Hastings) ; Vol. IX 
p. 430. , 
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ASPECTS OF KASHMIR SAIVISM-I 
NATURE OF MIND IN PRATYABHIJNA 
(Dr R. K. KAW, M.A., Ph. D.) 


In Western Philosophy, rarely do we come 
across a system which regards mind as different 
from soul. The ‘mind’ of Western Psychology 
generally corresponds in Indian Philosophy to 
manas, buddhi, cit and ahankara, taken together 
and called antahkarana or inner sense organ. 
These four entities may roughly be translated 
as ‘thought’, ‘intelligence’ or ‘knowledge’, ‘re- 
collection’: and 'ego'—all of which in some 
way or other belong to Atman (self). The only 
school of Indian philosophy that does not 
draw distinction between mind and Atman 
is Buddhism, which does not affirm the exis- 
tence of Atman. The Pratyabhijüia school 
is peculiar in that, on the one hand, it agrees 
with other Indian schools in taking three of 
its categories, manas (undetermined thought), 
ahankara (ego or self-arrogation) and buddhi 
(determined thought), together as antabkarana 
or mind at the empirical level, apart from 
Atman, and, on the other, it draws no distinc- 
tion between mind and soul in the absolute 
sense, while affirming the functions of mind 
as activities of Atman in its vimarsa aspect. 
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In the history of Indian Philosophy evolu- 
tion of mind as a separate entity, apart from 
Atman, starts right from the Upanisads. We 
shall notice what speculations are held about 
the nature of mind in various schools 
before explaining the point of view of the 
Pratyabhijia school. In Katha-Upanisad we 
are told that objects are higher than the senses, 
manas higher than the objects, buddhi higher 
than manas, mahat Atman (cosmic person or 


cosmic intelligence) higher than buddhi, avyabta: 


(unmanifest) higher than mahat, and Purusa 
higher than avyakta (Katha. 3.10). The Aitareya 
Upanisad gives the following as the names of 
manas: Sañjñāna, Ajhana , vijiüna, prajfána, 
medha , drsti , dhrti , mati و‎ manisa, jūti , smrti, 
samkalpa, Rratu, asu, kama and vasa. These 
are translated as ‘determinate knowledge, 
feeling of lordship, differentia] cognition, 
intelligence, wisdom, insight, fortitude, deli- 
beration, thoughtfulness, imDulse, memory, 
resolution, purpose, feeling of life, desire and 
passion for the opposite sex’ (Aitariya. 3.2). 
The Brhadaranyaka Upanisad gives the 


following functions of the manas: Kama 


samkalpa, vicibitsa (doubt), sraddha (faith), 
ashraddha (disbelief), dhyti (fortitude), adhrti 


(unsteadiness), Ar; (modesty), dhi (intelligence) 
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and bhi (fear) (Brhadaranya. 1.5.3). Mind, in 
the Advaita Vedanta school, is the internal 
organ which consists of four divisions: manas, 
buddhi, ahankara and citta. The: function of 
manas is doubting (whether the object is X Or 
Y), of Buddhi is determining (that it is X), of 
Citta is recollecting, and of Ahankara is the 
attributing of experience to ego. While the 
Advaita Vedanta ‘regards buddhi as an entity, as 
a subject and not a Predicate as a substance 
and not as an attribute, Visistadvaita of 
Ramanuja treats it as a dharma or quality. As 
regards the nature of mind in Purva-mimamsa 
school, Prabhakara holds that manas is sub- 
stance (dravya), atomic (anu), eternal and ex- 
tremely mobile, and Kumarila treats manas as 
organ (Indriya, Karama), but according to the 
latter, it never Operates apart from the body. 
The Mimamsa treats is as compoSed of only 
one entity, manas. In Sankhya the antah- 
Rarana consists of only three divisions, buddhi, 
ahankara and manas. No place 15 given to 
Citta, the function of which is included in 
buddhi. According to Nyāya Vaisesika school, 
Atman is essentially consciousness, and the 
Consciousness of buddhi is therefore due to 
the reflection of the consciousness of Atman 
in it, Antahkarana consists of manas only. 
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Atman presides over the activities .of body 
and manas. Buddhism has no conception of 
manas apart from Buddhi, citta, OT Vijnana. 
Some of the Buddhists denied the reality of 
Atman, and others remained indifferent to 
the question of its existence. The Buddhists 
regarded human personality, which they call 
pudgala, as composed of five skandhas- aggre- 
gates: rupaskandha Or the aggregate of matter, 
vedanaskandha or the aggregate of feeling, 
Saiijhanaskandha or the aggregate of concepts, 
samskaraskandha or the aggregate of latent 
forces like instincts, and vijnanaskandha or the 
aggregate of consciousness. All these except 
rupaskandha are mental. The Jaina philosophy, 
like the orthodox schools, distinguishes bet- 
ween Atman and manas; and though it 
treats the manas as the antahkarana of Atman 
it calls it anindriya (non-sense-organ), as, unlike 
the sense-organs which are limited to their 
own particular field of knowledge, this. appre- 
hends the objects given by all sense-organs. 
Jainism gives the name manas to two different 
things, dravyamanas or substantial and bhava- 
manas or ideal. The former is matter or pudgala, 
and the latter is the same as Jana or buddhi 
and so belongs to Atman. Thus there is material 
as well as spiritual manas. 
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Atman, according to Pratyabhijfia School, 
is 'Parkbasa-vimarsa-maya'. It 15 not only self- 
luminous, but also self-conscious and free. 
Parkdsa implies luminosity of self. viz pure 
conscicusness with respect to itself; Vimarsa 
has particular significance in the system. It 
also means consciousness, but that consciousness 
functions at the empirical level, i. e. the 
consciousness with respect to external objects. 
Prakasa is exclusively attributed to Mahe- 
Svara (the highest Being) in his Visvottirna 
aspect, i. e. when he is conceived as 
beyond this cosmos. In this aspect the 
Parama Siva stands above all the categories, 
viz. principles of creation. It is the Transcen- 
dental state of the Ultimate, the Supreme 
Consciousness, free from qualities (Nirguna). 
Prakasa and Vimarsa are indeed inseparable. 
There is no self - luminosity without self- 
consciousness and vice versa. The whole 
universe from microcosm to macrocosm is 
endowed with Prakasa and Vimarsa, 
Prakasa makes Atman conscious of itself and 
vimarsa makes him conscious of the external 
object world”. It is from this two-fold nature 
of the Ultimate Cause, that all creation from 
an atom to a mountain, all that lives or can be 
said to exist in any form, in the form of 
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Sentient or insentient objects, macrocosm or mi- 
crocosm, is endowed with powers of Will (Iccha), 
Cognition (Jana) and Action (Kriya). The 
first power (Iccha Sakti) is technically called 
Svatantrya Sakti (Sovereignty of Will) which 
is the impetus behind all the creative thought 
and activity of an individual being. Sovereignty 
of will in relation to Cosmos (Mahesvarya) is 
the pivot of creation likewise. To Mahesvara 
in the form of Atman (every individual soul) 
are further ascribed the powers of Remem- 
berance (Smarna Sakti), Knowledge (Jatana 
Sakti) and Differentiation (Apohana Sakti). 
In the next para we shall notice the part 
played by antahkarana in the Pratyabhijftà 
system, since all volitional, cognitive and con- 
scious-physical acts at the empirical level 
presuppose the existence of mind. 


Antahkarana consists of Buddhi, Ahankara 

and Manas, according to Pratyabhijfià system. 
There is an agreement between the Sankhya 
and the Pratyabhijna on the conception of Bud. 
dhi so far as it isa common meeting place of 
both, the light of the Purusa from one side 
and the reflection of the external object from 
the other. But Purusa, according to the former, 
remains always unaffected; it is pure sentient 
entity (suddha purusa)*, 
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But, according to the latter, Purusa (indi- 
vidual subject), though equally sentient, does 
not remain entirely unaffected under all 
circumstances. Further, according to the for- 
mer, Buddhi is not objective (asamvedya), 
but, according to the latter, being an instrument 
of knowledge, it is knowable like any other 
instrument such as the mind. Ahankara is 
the product of Buddhi. It is nothing but the 
identification of the limited self with the 
buddhi and consequently the activity of the 
latter.is attributed to itself. Its distinctive 
function is to control the five vital airs within 
the system and so the life itself. It is distinct 
from self-consciousness (ahambhava), because 
while the latter is purely subjective (svatma- 
matra visranti satattvah) and, therefore, with- 
out any objective reference, the former is due 
to superimposition of the self on the Buddhi. 
The manas is a product of ahanbara (egoity). 
The element of Sattva predominates in it. 
Without its co-operation with Senses, no 
Sensation of any kind is possible. It carves 
images out of the blocks of sensations and 
plays an important part in perception, as we 
Shall see below. 


In the Pratyabhijià system the Ultimate 
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Reality is conceived both as Universal 
Consciousness and Universal Energy. It is 
“owing to these two aspects of the Ultimate 
Reality that the universe consists of mind and 
matter, subject and object. The psychological 
phenomena are attributed to the Jñātrtva Sakti 
(omniscience) of the Universal Consciousness 
(Para samvit), whereas the physical phenomena 
appear from Kartrtva Sakti (omnipotence) 
of Universal Energy, the other aspect of the 
Ultimate Reality. Pratyabhijia makes a very 
clear distinction between the physical and the 
psychological activities involved in perception: 
What happens, when a certain perception. 
takes place, is that the mind sets a certain 
sense to work. So long as there is no prompt- 
ing by or the co-operation of the mind, the 
object, though reflected on the external sense, 
(retina in the case of optical sense, for instance), 
. does not cause any sensation, When the sense 
.comes in touch with the object, it receives the 
reflection of the latter, which may be said to 
consist of a number of sensations. The physical 
‘image is illumined by the light of knowledge 
proceeding from the self-luminous self, and 
casts its reflection through the medium of 
that very illuminating light on the buddhi. 
The psychological activity involved in percep- 


CC-0. Kashmir Research Institute. Digitized by eGangotri 


NATURE: OF MIND 49 


tion corresponds to the physical in almost 
every way. It is, therefore, admitted by the 
Pratyabhijna that the so-called one act of 
perception is not really one action, but a large 
number of them taken to be one because of 
their leading to one result, the judgement 
(pramiti). The whole process from the time 
of illumination of the object by an external 
light to that of its causing the consciousness 
of buddhi to be affected, leads only to an 
indeterminate knowledge. After this begins 
the process which is distinctive of the deter- 
minate knowledge. The determinative process 
begins with the selection by mind (manas) 
of some points out of the mass reflected on 
the buddhi, as for instance, inthe case ofa 
person saying, “Iam seeing a jar". It is not 
that he sees the jaralone. There are many 
other objects which are reflected on the buddhi 
through the retina. That part alone of the 
whole of the presentation (to his mind) which 
he selects to the exclusion of the rest of the 
presentation, leads to the determinate know- 


ledge of the jar. 


It is important to point out here that 
Pratyabhijna school has propounded a theory, 
namely Abhasavad, according to which each 
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object, as we perceive it, is amomentary colloc- 
ation of certain number of Abhdsas (manife- 
stations). It will be noticed that Pratyabhijna 
has accepted the Bauddha theory of momentari- 
ness of both the subject and the object. Thus 
every object, according to the system, is mo- 
mentary and both the psychological and the 
physical activities presuppose the identification 
of the self with the momentary manifestation 
of the body and the mind. Each and every 
Abhasa requires a separate perceptual activity 
for its perception. The causal efficiency of 
each, however, depends upon its being determi- 
nately cognised which further depends upon 
the will, the immediate need and the analytical 
capacity of each perceiver. ‘In Perception, in 
which the objects are externally manifest, the 
manifestation is due to Svatantrya (sovereignty 
of perceiver’s will), but in rememberance etc, it 
is due to the residual traces of the former ex- 
perience. (IPV, VI. 9) It has been stated (as 
a settled fact) that ‘rememberance includes the 
perception within itself. The perception, 
however, has two forms, bacause of the differ- 
€nce in intellectual reaction : 


(1) Sometimes Perception of the object is 
preceded by Self-consciousness, In this case, 
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of course, there is predominance of self- 
consciousness or will, as in "seen by me". 


(ii) At other times he primarily perceives 
the object. In this case there is no will, but 
the object forcibly presents itself to the 
consciousness all of a sudden, or the subject is 
swayed by the idea of the causal efficiency 
(of the object) as in the case of "this". In this 
case also there is determinate self-conscious- 
ness. For, otherwise, the object will not shine. 


Accordingly the forms of perception are 
two; so are those of rememberance also. Thus, 
with one sub-division of each (according to the 

two forms of perception) remeherance is of 
four kinds. Recognition also, which is the 
unification of the past and the present exper- 
ience, is included in the six forms of knowledge. 
But because of the different forms of percep- 
tion and rememberance, the recognition has 
eight forms. These being subdivided into two 
each, according as the past or present experience 
` predominates, it has sixteen forms. There are 
thus, twenty-two forms of cognition®. 


It is, therefore, clear that psychological exper- 
lences like perception, rememberance, differ- 
entiation, recognitioneseertainmentyamdso on 
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depending upon antahkarana are beheld in the 


system as the direct activities of Atman 


NOTES 
1. In fact these two are only two names of one and 
he same substance and that substance is Parma Siva 
(the Ultimate Reality) 

2. In other words, Prakasa (luminosity) in Pratya- 
bhijfía means what exists (: the manifested reality) and 
Vimaría means what makes us aware of the existence 
of what exists. The relation of self-consciousness with 
the Universal Consciousness is just like a manifested 
bubble in a vast sea. Prakasa is the Universal Cons- 
ciousness and Vimaréa, self-consciousness in an indivi- 
dual being. 

3. Kartari jnatari, atmanyadi siddhe ۰ 


4. Purusastu puSkara-palagavad nirlepah kintu 
cetanah. 

5. Na ekaikatah pramanat sa pravrttih, api tu 
pramana-samthadeva. 


6. dvavimgati samvedana bhedah. (I.P.V. iv 8). 
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KASHMIR SAIVA REALISM 
(B. N. PANDIT) 


The Saivistic thinkers of Kashmir believe 
that the self has an absolute existence, Each 
and every living being is always conscious of 
his existence. His existence is always being 
felt. No living being requires the help of any 
element in feeling his existence’. He has not 
to depend even on his senses, mind, and intel- 
lect for this purpose, because when all these 
aids of knowledge vanish in a stage of dream- 
less sleep, the self feels itself as a witness to 
that stage. Had it not then existed as 9 
witness, how could’ it afterwards recollect the 
void experienced therein? Thus the self is 
always self-existant, self-evident and self- 
conscious. The Tury& or the fourth stage of 
consciousness can faintly be experienced by 
all of us in the highest pitch of an emotion 
and other such psychological conditions?. This 
stage can vividly be experienced by yogins in 
Samadhi. The experience of that 7724 stage 
makes the yogi feel that he exists everywhere 
and in everything and that everything exists 
in him. Further it helps him realise that he 
is pure Prakasa or evidentness and that 
Prakasa is pure Vimaréa or consciousness, and 
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that he transcends the whole phonomenal 


universe. 


The Saiva philosophers, relying on this 
experience of the Turya stage, affirm that 
this consciousness in itself is a sort of stir- 
not a physical one, nor a mental one, but a 
spiritual stir. Every living being feels this sort 
of urge in him?,which appears in the form of 
will to know and to do and every living being 
is always active in knowing and doing. Know- 
ing* itself is an action and doing does not 
exist without knowing. Neither of these can 
exist without willing and willing is a sort 
of outward-movement - like activity of that 
subtle urge or stir of a living being. This 
stir appears like a vibration known as spanda. 
It is neither like a physical vibration of sound, 
or light, ner like a mental vibration of desire, 
passion, disgust etc. It isa movement - like 
activity of consciousness which is simultaneous- 
ly vibrating outwardly and inwardly by its 
nature’, The inward and the outward move- 

, ment of spanda are the subjective conscious- 
ness and the objective consciousness respective- 
ly. Itis by virtue of this double-edged nature 
of the spanda that the self is experienced in 
both its transcendental and universal aspects 


In the Turya stage.. Parama Siva, the real self ' 
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shines through its own lustre? in the state 
known as Turyatita which transcendes even 
the Turya stage. There it shines as ‘I’ which 
trancends the conceptions of transcendality 
and universality. It is ‘I’ and ' alone, It is 
that lustre which is known as Prakasa or 
evidentness and as Vimarsa’ or consciousness 
called pure samvit in the $aiva śāstra. This 
'T is nct the egoistic ‘P8. The egoistic ‘I’ takes 
either the gross physical body or the fine ment- 
al body or the subtle life-breath or the still 
subtler void of the dreamless sleep as its basis. 
But this ‘I’ consisting of samvit and samvit 
alone, iS absolutely pure, and is the real self 
of every living being. Since its nature isa 
subtle stir, this spanda is known as Siva and 
as Sakti on account of its transcendental and 
universal aspects respectively. The whole 
phenomenon exists in Parama Siva in the 
form of pure samvit, just as a plant exists 
in a seed in the form of the seed?. There 
is not evtn the faintest trace of a 
Plant in a seed, but the plant exists there. 
How could a plant sprout out of a seed if it 
had not already existed there? In the same 
manner the transcendentality and the univers- 
ality exist in a subtler form in the Parama 
Siva and, therefore, these two aspects of him 
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appear in the stages of Siva and ४०९७४१०. Ad 
and Sakti are one. These two names are given 
topure samvit because of the conception ot 
its two aspects. This stage of complete unity 
isthe stage of Sakti. The phenomenal universe 
which exists in this stage in a subtler and 
seed - like form, becomes faintly evident in the 
stage of Vidya which is the stage of unity-cum- 
diversity. It is a sort of sprouting condition 
of a seed. Both the seed and the sprout appear 
there, but both appear as one inseparable 
whole. This stage of Vidya like that of Sakti 
is always changed with the stir of spanda and 
` by virtue of that stir it attains the form of 
clear imagination. Vidya in itself is a sort of 
subjective imagination. The subject imagins 
itself as having the whole phenomenon as his 
body in the stage of Vidya. The stage of clear 
imagination is known as the stage of Maya, the 
stage of objective imagination. The pheno- 
menon is imagined as something separate from 
the subject in this stage of Maya. Vidya is 
a sort of liquefaction of Sakti and Maya isa 
sort of solidification of Vidya!, Will or Icha 
or Sakti is the subtlest form of the lord and in 
this form He starts to appear. The whole 
phenomenon, thus, is nothing but a sort of 
materialization of the will of the Lord. 
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It is clear, therefore, that the whole pheno- 
menon exists. For worldly souls in the stage 
of Maya it exists objeceively. For those in 
the stage of Vidya it exists as their own body; 
for those in the stage of Sakti it exists as their- 
self and self alone. Thus it exists in all these 
three stages and, therefore, is something real. 
The absolute subjectiveness is its finest form 
and the gross objectiveness is the impurest one. 
The intermediate stage of Vidya is pure when 
compared to Maya, but is impure when com- 
pared to Sakti. Parama Siva descends from 
the stage of Sakti to those of Vidya and Maya 
and then he ascends from the stage of Maya 
to the two upper stages. He is always ascend- 
ing and descending in countless forms. This 
ascending and descending is not any physical 
activity but mere imagination. He imagins him- 
self to be a limited soul of the Maya stage and 
appears like that. Again he recognizes his real 
nature as that of pure samvit and shines again 
as Parama Siva??. All this is mere appearance > 
and that appearance is based on imagination. 
That imagination isa sort of liquefaction-like 
activity of will of the soul and his will is anappa- 
rent form of his subtle urge of pure conscious- 
ness, as has been said above. Thus everything 
is the Lord and the Lord is every thing. 
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What is real and what can be said to be unreal ? 
The self is indeed real as it always exists. Its 
reality is the absolute one, The phenomenon 
also is real** because it also exists in him. Its 
phenomenal existance is the imaginative one. 
Existance is existance’, let it be Paramarthika 
satta (absolute existance) or samvitisatta (ima- 
ginary existance). In fact the whole pheno- 
menon has twofold existance. It always exists 
in Parama Siva in the form of pure samvit and 
that is its subjective existance“. It exists in 
the form of phenomenal universe and that is 
its objective existance. Appearance of these 
two types of existance is the real god-head of 
the Parama Siva, Had he not the capacity 
to make this twofold existence appear, then 
he alone would have existed or ever. he may 
not have existed at all. But he exists!9 ang 
exists as the absolute god. His godhead makes 
the reality appear in two aspects of subjectiy- 
ity and objectivity. The absclute objective 
aspect of the reality is the basic one. but its 
objective aspect also is real because it also exists 
Within that absolute subjective aspect". 


The changeover between these two aspects of 
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gradual changeover is this whole phenomenon. 
All this is the manifestation of the energy 
of the pure samvit. That samvit and the energy 
of that samvit are real and both are in fact 
one and, therefore, all this is real. Reality and 
non - reality are merely two terms coined by 
worldly souls in order to manage to carry on 
the routine works of worldly life. Conceptions 
like the son of a eunuch, the horns of a hare 
and the milk of a toroise are considered to be 
substantially nonexistant, as these are mere 
conceptions. But this universe of numerous 
worlds and countless subjects and objects is not 
a mere conception. It enjoys the samviti satta 
or imaginery existence which is one of the two 
kinds of existence. All imagination is real and 
exisrant for the time being. Had it not been so 
how could a mere imagination of an enemy 
arouse wrath in the mind of a hero? The 
difference between such an imagination and 
the appearance of this phenomenon is only 
this, that the imagination of a hero is the imag- 
ination of the self who has descended to the 
stage of Maya and the appearance of the 
phenomenon is the imagination of the self 
while in the stage of Sakti. Maya is nothing 
buta sort of solidification of Sakti. Sakti is 
real and, therefore, Maya also is real and so 
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is the phenomenon which appears in Maya. 
Its reality is imaginary, and not the adsolute 
one. It is to be taken as real and existent. 
Then and then alone can any worldly activity 
or any activity connected with the study of 
scriptures, practices of yoga and performance 
of devotion etc. he persued. This is, in short, 
the view of the Saivistic philosophers of Kashmir. 


This realism of the saivas is quite different 
from the satkadrya vada of the sankhyas, which 
is based on the theory of modification of the 
Prakrti or material energy. Material energy 
being lifeless, can never undergo by itself such 
a modification which brings into existence this 
complex universe, the evolution of which must 
have some definite aim. Thus?® it presupposes 
the existance of some intelligent agent who 
keeping that aim in view, directs the material 
energy towards the evolution of this universe. 
The atomistic theory of realism of the Nyaya 
Vaisesikas also is different from this doctrine 
of the realism of the Saivas. The self being 
always imaginative does creat a world of his 
Own even in this stage of Maya while he is 
CIE He does not require any atoms 

etc. for this purpose. A highly developed yogin 
can us ie a substance by mere materialization 
of his will without using any material for the 
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purpose’ ०, Why then imagine the Lord 
as using atoms etc. for the purpose of the crea- 
tion of the universe? The evidence of the 
experiences of the Turya and Turyatita stages 
also. falsifies the theory of the atomistic real- 
ism of the N yaya Vaisesikas. 


The realism of the Hinayana schools of 
Budhism has been considerably ctiticised by 
the Mahayana schools of that faith. The 
Vedantist theory of non-existence of the pheno- 
menon is not quite convincing and still less 
convincing are the similar theories of the 
Mahayana schools of  Budhism*'. The 
Saivistic doctrine, as presented above, is well 
established by the experience of the Turya 
and the Turyatita stages. The vaisnava phil- 
osophers also have preached the same view 
as that of tke Saivas; but they have not been 
able to establish it by sound arguments. Instead, 
they have tried to impose far-fetched interpre- 
tations of their own on the scriptures. 

NOTES 

[IP—Tévara pratyabhijia; IPV—IP Vimar$ini; 

IS—l[évarasiddhi; $D—Sivadrsti ; 

$]—Sivajivadasakam; SK—Spandakarika 

TA—Tantraloka; TS—Tantrasara-] 
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1, कर्तरि mR स्वात्मन्यादिसिद्धे मह्देश्वरै | 
अजडात्मा निषेधं वा सिद्धि वा विदधीत क:॥ (IP. 1. 1/2) 
2. अतिक्र x: E वा कि करोमीति वा मृशन्‌ । 
धावन्‌ वा यत्‌ पदं गच्छेत्‌ तत्र स्पन्दः प्रतिष्ठितः ॥ (SK. 22) 
3. सा च RI REY कार्यस्मरणकालतः। 
प्रहपीवेदसमये दरसन्दशंनक्षणे ॥ 
अनःलोचनतो दृष्टे विसगेप्रसरास्पदे | 
विसर्गोक्तिप्रसङ्गो च वाचने धावने तथा ॥ 
एतेष्वेव EFE | (SD. 1. 9/10) 
4. बरादिग्रहकालेऽपि धरं जानाति सा क्रिंया। 
जानाति श्चानमत्रेव निरिच्छोवेंदनक्षतिः ॥ 
औन्मुख्याभावतस्तस्य و و‎ विना । 
ee sata नेव न च वेत्ति विना चितम्‌ ॥ (SD. 1. 24/25). 


-5. हृदये स्वविम्शोऽसौ द्राविताशेषत्रिशव | 


c qur ७ 
भावय्रहादिपयस्तभावी सामान्यसंश्चकः | (भावयरहो विश्वात्मतास्वीकारः) 


स्पन्दः स कथ्यते शास्त्रे स्वात्मन्धुच्छलनात्मकः ॥ (TA. V) 
6. उपायजालं न शिवं प्रकाशयेद्‌ घटेन कि भाति सहस्रदीधितिः॥ (TS) 


7, स्वभावमवभासस्य विमर्श ` विदुरन्यथा | 
प्रकाशोऽर्धोपरकोऽपि स्फटिका दिजडोपमः ॥ (IP. I. 5/11) 


8. mé प्रत्यवमशो यः प्रकाशात्मापिवाग्वपुः | 


नासौ meses ۱ (IP, L 6/1) 


9. स्वामिनश्‍चात्मसंस्थस्य भावजातस्य भासनम्‌ | 


CC-0. Kashmir Research Institute. Digitized by eGangotri 


10. 


11. 


12. 


13. 


14. 


15. 
16. 


17, 


18. 


SAIVA REALISM 63 


अस्त्येव न विना तस्माद्‌ ود‎ प्रवर्तते ॥ (IP. I. 5/10) 


न शिवः शक्तिरहितो न शक्तिठ्पेतिरेकिणी । 

शिवः शक्तस्तथा भावान्‌ इच्छया कतुःमी हते ॥ 

शक्तिशक्तिमतोर्भेरः रोवे जातु न quami (SD. 117. 2, 3) 
Cf. Macrka-Cakra-Viveka of Sri Swatantrananda 
Natha. 

येनोत्कीर्ण विश्वचित्रं स्वभित्तौ नानावशैशिचित्रित येन भक्त्या । 

अन्ते स्वस्मिन्‌ नृत्यते येन हृत्वा सोऽहं साहिवकौलकारामशम्युः ॥ (61.1) 
चिन्मयत्वेऽवभासानामन्तरेव स्थितिः सदा । 

मायया भासमानानां वाह्यत्वाद्वहिरप्यसौ ॥ 

एवं च संबृतिः विकल्पबुद्धिः, तद्रशाद्‌ उच्यतां संबृतिसत्यत्वं सत्यत्व स्मैव 
तु प्रकारः तत्‌ । (IPV. II- 2. 4) 
CF 13, above. 

अस्थास्यदेकरूपेण वपुषा चेन्महेखरः | 

महेश्‍वरत्वं FR तदत्यक्ष्यद्‌ घटादिवत्‌ ॥ (TA) 
भावाभावावभासानां वाह्यतोपाधिरुच्यते | 
नात्मा सत्ता ततस्तेषामान्तराणां सतां सदा ॥ (IP. I. 8/5) 
लोकयात्रानुसन्थानवती sat बिना न हि | 


तथा चिकीर्षा च बिना विचित्ररचनोद्भवः ॥ 


स्थूलता मात्रमेव स्यान्न तु लोकोपयोगिनी । 


रचना नियमेन स्याद्विचित्रा जातिरूपिणी ॥ (15. 31-33) 
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qid व्यवहारे$पि प्रेभुर्देह्ादिमाविशन्‌ | 
भान्तमेवान्तरथोधमिच्छया  भासयेद्रहिः ॥ (IP. 1. 50. 7) 


चिदात्मैव हि देवो5न्तः स्थितमिच्छावशाद्‌ वहिः | 
योगीव निरुपादानमर्थजातं प्रकाशयेत्‌ ॥ (IP. 1.5.7) 


एवमन्योन्यभिन्नानामपरस्परवेदिनाम्‌ । 


ज्ञानानामचुसन्धानजन्मा नश्येज्जनस्थितिः ॥ 


न चेदन्तःकृतानन्तविश्वरूपी महेश्वरः। 
स्यादेक وتو‎ नस्मृत्यपोहनशक्तिमान्‌ ॥ (IP. 1. 3. 6, 7) 
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Art d Archaeology - 


JAGATRAM CHHUNIA: The Pahari Artist 
(SANSAR CHAND) 


Jagat Ram Chhunia’s ancestors originally belonged 
to Ramnagar, but his father, Shiv Ram, resided in 
Kishanpur (Basohli), simply because some landed proper- 
ty was bestowed upon him by a Dogra Chief as Muafi’. 


Shiv Ram had two sons and a daughter. Jagat Ram, 
the elder son, was nicknamed Chhunia and Nand Lal 
was endearingly called Nandi by the elder brother. 

* Chhunia married thrice. Mast Ram, his son, was born 
from his first wife. About him he bitterly complained 
that he was not interested in painting, whereas others 
keenly learnt Art from him without payment. The Artist 
wanted the tradition to continue in his line after his 
death. But tbe conduct of his son ran contrary to his 
wishes, Mast Ram had two sons Kesho Ram and Jagan 
Nath, but neither of them was inspired to learn 
painting. Mast Ram had some practice but could not 
carry on further. 


Maharaja Ranbir singh was an enlightened and pros 
gressive ruler, He was the first to encourage education 


1 An order dated 1830 challenged by a rival party was 
endorsed by Dewan Amar Nath, then Prime Minister of Kashmir, 
during the reign of Maharaja Partap Singh. It declared that 


Jagat Ram Chhunia was a real batesar. 
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inthe State. He was a great patron of Fine Arts. 
Several able artists were liberally encouraged and 
people of the State given stipends to learn Art. Hari 
Chand was a celebrated Artist of Kangra whose grand 
father Nand Lal is said to have come to Jammu. Nand 
Lal had two sons Channu and Ruldoo. Both of them 
worked in Jammu. Ruldoo and his nephew (son of 
Channu), Hari Chand also called Hari Sharan were 
contemporary artists in the Darbar of Maharaja Ranbir 
Singh. Hari chand continued to paint till the late nine- 
teenth century and very often accompanied The Maha- 
raja whenever he went outside the State. Jagat Ram was 
madea candidate under the tutorship of Hari Chand. 
A controversy had cropped up about this tutorship; some 
held that he was a pupil of Ruldoo, while others affirm- 
ed that he wasa student of Har Chand. But the 
reminiscenses of the author goin favour of the latter. 
Whenever Chhunia mentioned the name of his master, 


he mentioned it reverentially even though Hari Chand 
belonged to the carpenter class, while Chhunia was an 
educated Brahmin. He referred to a serious crisies in 
his master's house. One of the members of his family 
looked enviously at the young artist and asked the 
artist not to breed a snake (a rival) in his house. This 
member could hardly be other than Ruldoo himself ;as 
Hari Chand is often depicted with fine qualities and 


refined manners. Ruldoo was unwilling to encourage 


a participant in their trade. Evidence has it that more 
people went to Hari Chand to léarn painting and he 
was always very kind to his pulpils. But it was never 
revealed by Jagat Ram Chhunia, who it was that ham- 
pered his training. In later years he was almost 
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a contemporary to his master, but his Popularity 
paled in the presence of his Guru. Jagat Ram 
belonged to a family of mediocres He wa S a 
Sanskrit scholar and a tantric, well versed in the occult 
lore. He did not enjoy high repute in spite of his 
accomplishment and sterling qualities. He was unassu- 
ming, simple and quiet. Hari Chand was, no doubt, a 
master of the brush, but Jagat Ram had the benefit of 
his learning. He had the advantage of knowing exact 
descriptions of the Dhyanas. He was the devotee of 
Ucchista Ganapati. He was also seen murmuring the 
Durga Sapta Sati while at his work. He was an in- 
timate of Maharaja Partap Singh, the successor of 
Maharaja Ranbir Singh. Their friendship dated back 
to their childhood when they played together. So he 
was a private employee of the Maharaja. He got a 
nominal pittance which could hardly lighten his finan- 
cial burden. It was rather a sort of scholarship for the 
artist.as he never attended any office. He used to 
offer a painting or two on State occasions such as 
Basant, Dussehra or Diwali. 


Late in lite h2 had to facea serious shock, which 
awfully perturbed the poor artist. Public taste regis- 
tred a liking for western art. Cheap prints from 
Bombay (Raja Ravi Verma Press) based on Indian myth- 
ology, flooded the market. These prints were awfully 
cheap and bright and looked a bit three dimentional. 
With the change of time the artist began to introduce 
light and shade for his figures. His accentuation of line 
shade which he sometimes turned into spots appeared 
awkward in old style. There were no masses of light 


and shade. Only shade was intensified to create. effect 
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by long dashes. Chhunia saw oil painting for the first 
time and was so much impressed that he became very 
much inquisitive to know the tecnnique of their foreign 
medium. It was an aggressive medium the charm of 
which noone could evade. He wanted to see an oil 
painting being executed. The fascination of realism 
was great enough for him, but there was no chance 
of his watching the demonstration of such a technique. 
The aspirant lay in wait for such an opportunity. It so 
happened that a European artist was ordered to execute 
an order for the Maharaja in Jammu. But the artist 
was awfully prejudiced against working in open before 
all others. He did not allow any person to see him at 
easle. The India artist was equally bent upon watching 
the westerner at work. Somehow it was arranged that 
Chhunia stood looking keenly at the execution of the 
oil painting. The foreigner was not, howover, uncon- 
scious of the eye looking intently from behind. He saw 
the eyes fixed on his work. The self-oblivious atten- 
dant clean forgot that he could be detected. Next d ay 
nobody was allowed to enter the studio of the artist, 
The poor attendant had been caught red-handed before 
he could pick up something. Chhunia was soon 
equipped with the oil media. It was nota joke to 
handle a new medium without practice and tuition. 
Looking from a distance how colours were mixed and 
applied on to canvas could help no novice. He painted 
several portraits and some subject paintings, but his 
hands which were attuned toa different style anda 


different technique could not adopt things miles apart 
form his own. 


There was no question of reconciliation. There was 
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no life in his oil paintings. This failure in a foreign 
medium was quite natural. But speaking of his own 
school he was matchless in his time. He was quite at 
home in the pahārī style, though his later paintings 
appear to be loaded with retouchings, His early works 
show the traditional style ripe bonafide and at best. 
He executed a number of ivory miniatures for his patron, 
the Maharaja. 


A masterpiece of his depicts Radha approached by 
Sri Krishna under a bower on the bank of the Jamuna, 
where half-naked Radha emerges from water to greet 
Sri Krishna. The rainy season is in full swing. The 
muddy rain-water running zig-zag in gullies is pcuring 
into the Jamuna. It was a figurative illustration, This 
painting shows amours of the pair deeply in love, over- 
powred by the master passion 


But the last painting he could finish in his life-time 
was that of "Sarb" a very peculiar painting ever 
painted by any trtist. It was a tantric deity painted 
for the Maharaja as desired by his Guru Pt. Jagadish. 
It took him three years to complete it. It was about 
23 x13”. It had innumerable figures of deities spread 
all over the space. It had a naturalistic effect and was 


a very colouful picture 


The last years of this Indian artist were full of 
troubles and misery. Unfortunately he was an opium- 
eater. Having grown weak with age and illness he 
needed rich fond which his pour earnings could not 
procure. Old and infirm he continued to ply his brush. 
Once he very aptly used a beautiful similex. He 
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uttered with a sigh of regret and frustration that while 
it (art) was maturing to strength and youth he himself 
was growing old. He was no match for such a thing. 
In the expression art was painted as a spouse, whom he 
loved very dearly and intensely. He could not spare it 
in his old age. A beautiful expression of pathos of 
deep-seated frustration. 


Chhuaia was verg polite and mild a lovable a personali- 
ty. who could manage even rough natures, .He had great 
regard for his pupils who were really interested in Art. 
He used to lament the death of the young Ganga Bishan, 
a very promising student of Art. His home-life was 
anything but hapyy. When he died in 1923 at seventy- 
five unknown and unlamented, the last ray of Pahari Art 
vanished from the horizon of Indian painting. He had 
a very big collection of Indian paintings belonging to 
different hands, and also a number of rare books. It 
was always painful for him to lose a picture even if it 
was sold away. Some very notable paintings of his 
collection were stolen by his false friends, The survi- 


vors who were not well-off soon disposed of his 


treasures at paltry prices, 


[ Clues to any painti a 
अल icd ure by Chhunia will be gratefully 
—Ed ] 
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QUESTION, COMMENT & CONJECTURE 
[Contributions to this column are eagarly 
awaited—-Ed.] 
DUGGAR 
(D.C. PRASHANT ) 


The word Duggar, which means the land of the 
Dogras. has all along baffled research scholars. About 
80 years back, the learned Pandits of Maharaja Ranbir 
Singh came to the conclusion that Duggar is an 
avabhramSa of the word Dvigarta (:two ditches). The 
existence of two lakes - Mansar and Sruinsar - in the 
region appeared to corroborate the theory and after 
that it became a ‘patent fact’. Had they been students 
of philology, they would have gone deeper in analysing 
this word, for the word garta does not convey the sense 
of a lake. The Pandits, nevertheless, hastened to form 
their opinion because they had come across the wurd 
Trigarta in the Mahabharata. The Trigarta Desa, which 
was extremely arid in ancient times, stood for the desert 
on the east of the Satadru (Satluj), and included the 
tract between the Satluj and the Sarasvati containing 
Ludhiana and Patiala on the north and a portion of 
the desert on the south. The words Trigarta and 
Dvigarta are so alike that they appear to be cast in 


the same mould. 


Dvigartaisa tatsama word: a compound of dvi 
(:two) and garta (ditch). The apabhram$a of dvi 
should be du rather than du while garta in Dogri has 
assumed the form of gatta and not gar. 
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Prof, Gauri Shankar has discussed? the theory at 
length but has left it open. He has also considered? 
ation of the word from Durgar (Difficult 
terrain). The treks in the land, no doubt, are hard 
and hazardous ; but this hypothesis is also open. to the 
same objection as above : the transformation of du ihto 


du. 


The problem has, therefore, engaged my mind for a 
pretty long time. My Rajasthan tour, two years back, 
helped me to suggest a new possibility, already hinted 3 


the deriv 


at by some authorities earlier. 


In Rajasthan, there is a place Doongarpur and the 
inhabitants of this place are called Dongras. The word 
Doongar in Rajasthani means a hill and Dongras are 
those who dwell on the hills. Doongar means a hill in 
Gujrati also. History tells us that centuries back teams 
of people from Rajasthan migrated to this side and the 
migration went on for several decades. The people 
who migrated here came tobe known as Dohgras as 
oe on hills. The Dogras, I suggest, 

y no other than these Dongras. 


: One would naturally like to ask how the word 
۳ 

क has been denazalised ? Several examples can be 
a पल مه‎ 

; ote to support this linguistic phenomenon (:denaza- 
sation in Dogri), Thus, we have : 


Indían Linguistics, VII, Part I; Calcutta, 1939 


ournal j i i 
on: nal ine Historical Society, VIII 


3. The Imperial Gazetteer of India, XV (pp 100). 


mr 
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Hindi Dogri Hindi Dogri 
Chink Chikk Unc Ucc 
Chint Chit Senkanà Sekana 
Unt Ut Phunkana Phukana 
1८ Jac Int Itt 
Sanwarna Suarna Kane Kac 


A few Hindi words which retain the anuswüra in 
Punjabi, have dropped it in Dogri, such as :- 


Punjabi Dogri 
Caunk Cakk 
Caunka Cauka 
Saunh Soh 
Doonga Dooga 
Jonk Jukk 


The Dogras are scattered in the Kangra and Hoshiar- 
pur areas also; but these parts are not called Duggar, 
while the homeland of the Dogras is called Duggar. 
The Kangra people have never described their land as 
such, though they call themselves Dogras. 


In Rajasthan I noticed a marked affinity of culture 
with Duggar. The paintings of Rajasthan have greatly 
influenced the Dogra art. Ancient dresses such as 
ghatanna, pasuaj, jama, cholarhi and also some orna- 
ments of Duggar and Rajasthan bear a marked resembl- 
ance. Some castes of both the places are also similar. 
It is said that the original Rajputs of Duggar are 
candravamsis. The SuryavamSis are migrants. Even 
some customs and conventions of both the places are 
alike, 

Gods such as Mandlik and Gugga@ are worshipped 
at both places. Some vocables are common in Rajas- 
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thani and Dogri. Thus, for instance, Lin (Sanskrit, 
Lavana) occurs in both the languages and the word 
marha is also used in both. 

The Dogra migrants brought with them artisans 
who influenced local art and architecture Even a 
typical Dogra house may be described as an imitation 
of a Rajasthani house. Folk-songs such as Baran and 
Karkan and some musical instruments like sarangi 
have a family likeness. Do these things point out the 
cultural and linguistic affinities of Rajasthan ard 
Duggar ? 

During the reign of Maharaja Ranbir Singh some 
scholars did make an attempt to prove that the lineage* 
of the Jammu and Rajasthan Rajputs was identical. 
Hence they concluded that the Rajputs, who migrated 
to this side from Rajasthan, were separated from their 
kith and kin at the time of Raja Agnigarbha, the ninth 
ruler before Raja Jambulochan. The genealogy of the 
Jammu rulers clearly shows the migration of the 
Rajputs from Rajasthan to this side. 

Moreover, the word Duggar is prevalent only in the 
lower region of the Jammu province, while the Kandi 
people describe their land as Kardi and inhabitants 
of the upper regions call their area Pahar. The word 
was, nevertheless, well known to people living in the 

area of Sialkot and Shakargarh adjacent to the Dogri- 
speaking parts of Jammu and Kathua districts. Even 
several villages (Dogri-speaking) in the Sialkot district 
were known as Duggar by the Punjabis before parti- 
tion. The conclusion, therefore, is obvious that 
Daggar is an imported word, not to be derived from 
dvigarta, 
4. The Vaméavali of the Dogra rulers ; Jammu, 1956 Vik. 
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VIEWS & REVIEWS 
[ Publishers on Indology are invited to send 
two copies of their latest Publication for 
Review in these columns, —ED.] 


1. KASHMIR UNDER THE SULTANS. * 


It is very fortunate that 
Kashmir is attracting ‘the 
attention of eminent [ndian 
research scholars. The pub- 
lication of Dr. S. C. 
Ray’s EARLY HISTORY 
& CULTURE OF KASH- 
MIR in 1957 and now that 


of KASHMIR UNDER THE 
SULTANS by Mr Mohibbul 


Hasan are welcome addi- 
tions to the Indian territo- 
rial historiography on 
modern scientific lines, 
Mr. Mohibbul-Hasan has 
already won appreciation 
for his monumental mono- 
graph on Sultan Fateh 
Shah Tipu Sahib and has 
established his reputation 
as an erudite scholar. The 
present volume, it is hoped, 
will also find its place as 


a classical and Pioneering 
work of research on the 
much neglected mediaeval 
period of the history and 
culture of Kashmir. 


During the 19th century 
great orientalists like 
Peterson, Wilson, Cunnin- 
gham, A. Stein and Buhler 
introduced the ancient 
heritage of Kashmir to the 
English- Speaking world, but 
because of the apathy of 
the Government and offic- 
laldom of the time hardly 
any attention was paid 
either to the preservation 
or acquisition of the media- 
eval works of art, Persian 
and Arabic MSS on the hist- 
ory, culture and literature 
of mediaeval Kashmir, or 


Kashmir under the Sultans: by Mr. Mohibul—Hasan 
B.A. Hons (London), Reader in History, Muslim University , 
Aligarh: Published by the Iran Society, 159-B Dharmtala Street, 
Calcutta; 1959. Pages: 337, Royal Oct; Price; Rs. 25|— 
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the protection of the media- 
eval monuments. This has 
made the work of a resear- 
cher of mediaeval Kashmir 
all the more arduous and 
difficult. 


Mohibbul Hasan 


congratulations 


Mr. 
deserves 
for his pioneering effort in 
presenting a critical study 
of the period based on 
original, contemporary and 
Jater sources of the history 
of Kashmir. Some ofthe 
material used by him is 


entirely a new find and 


has been utilised for the 
study of this period almost 
for the first time. 


The author has rightly 
remarked that the contri- 
butions of Newall, Kaul 
and Kak are very sketchy 
and are based on slender 
evidence. The chapter in 
the Cambridge History of 
India has more details but 
is based mainly on the 
Mughal sources and con- 

centrates only on political 


events. A more recent 
work is Sufis Kashir, a 
history of Kashmir from 
the ancient times to the 
present day. The scope of 
kis work is so wide that 
it was not possible for him 
to utilise all original autho- 
rities. The few chapters 
that he has devoted to 
Kashmir under the Sultans 
are brief, uncritical and 
lacking 
perspective. 


in historical 


The present study, on 


^ the other hand, recon- 


structs the history of Kash- 
mir from the foundation of 
the Sultanate till its con- 
quest by Akbar, from ori- 
ginal sources ` 
tion. 


of informa- 
It describes political 
events as also the adminis- 
trative institutions, social 
and economic life and the 
cultural activities of the 
period. 


The book opens with a 
critical appraisal of the 
primary and secondary ori- 
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ginal sources of informa- 
tion. The Tarikh-i-Kashmir 
by Syed Ali S/o Syed 
Muhammad, a nephew of 
Sultan Nazuk Shah Chak 
(1529-1540 A.D.), Tarikh-i- 
Kashmir by an anonymous 
writer (MS belonging to 
K. HOF-Und Staats-Biblio- 
thek Muenchen) Taribh-i- 
Kashmir by Hasan Ali Kash- 
miri and the India Office 
MS of Tarkh-i-Kashmir by 
Malik Haider deserve a 
special mention in the 
original sources utilised by 
the author for the first 
time. It is very unfortun- 
ate that so far the Jammu 
and Kashmir Government 
Department of Oriental 
Research has not cared to 
bring out critical editions 
of these texts of funda- 
mental importance though 
‘works of far lesser impor- 


` tance have been brought 


out by this department 
during the last 55 years of 
its existance. Mr Mohibul- 
Hassan, however, has avoid- 
ed any discussion on the 


authenticity of the MSS. 
used by him or of their 
text. This important omis- 
sion takes away much from 
the evaluations and inter 
Pretations offered by the 
author in the chapters that 
follow. 


Chapter II is devoted 
to the geography of Kash- 
mir mostly based on Drew 
and Stein but very little 
effort has been made to 
discuss the topography in 
the manner characterestic 
of Cunnigham's "Ancient 
Geography of India" or 
Stein's "Ancient Geogra- 
phy of Kashmir". It, there- 
fore, leaves much to be 
desired. 


In chapter III after an 
interesting summing up of 
the political decadence 
characteristic of the reign 
of Simhadeva (1286-1301) 
and Suhadeva (1301-20) the 
author critically examines 
the origin and invasion 
of Zulju, Zulqadar Khan 
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of the later Persian 
chronicles of Kashmir. The 
author on the basis of 
references in Howorth 
(History of the Mongols) 
and Prawdin (The Mongol 
Empire) and Saif 
Mohammad (Tarikh 
Nama-i-Hirat) regards 
Zulu to be a pagan 
mongol who came from 
Turkestan and rejects the 
theses of Abul Fazal, 
Nizam-ud-Din Bakhshi and 
Fireshta who have like 
many of Kashmiri chroni- 
clers described him as an 


officer of the ruler of 
Qandhar. His invasion 
is, accordingly, regarded 


as a continuation of the 
series of Mongol attacks 
during the pericd on the 
Northwestern India and 
Kashmir. The theory is 
convincing enough though 
not conclusive. 


In the same chapter 
*the author has conclusively 
indentified Sultan Sadr- 
ud-Din (1320-23) as 


. Kashmir. 


Lhachen Gyalbu Rinchana, 
the Lhachend 
Ngos-grub who ruled over 
Ladakh from 1290. to 
1320, on the basis of the 


son of 


authority of Traucke 
(“Antiquities of Indian 
Tibet” Vol. ID. This 


theory does not in any 
way conflict with the views 
of the Persian Chroniclers 

though the latter could not 
precisely identify Prince 
Rinchana (Sultan Sadr-ud- 
Din), the founder of the 

Independant Sultanate of 
The 
also rejects the 


author 
statem ent 
of Jonaraja that Rinchana 
was refused to be conver- 
ted to Shaivisim before 
his actual conversion to 


Islam. 


The author admits that 
exaggerated and fantestic 
claims about: Sultan Shah- 
ud-Din's conquests that 
we come across in Persian 
chronicles are not support- 
ed by contemporary au- 
thorities but, in spite of 
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it, ascribes the conquest 
of Baltistan, Dardistan, 
Ladakh, Kishtwar, Chamba 
and Jammu to the Sultan. 
Even this assertion 
appears to be too generous 
keeping in view the re- 


sources in men and 
material at the disposal 
of the Sultan and the 


difficulties of the terrain 
and means of  commu- 
nication and transport in 
these regions. The author 
has cited any 
corroborative 
from the local histories 
of Baltistan, Ladakh, 
Kishtwar, Jammu or 
Chamba in support of his 


not 
evidence 


view. 


In discussing the reign 
of Sultan Sikandar (1389- 
1413) the author has very 
carefully skipped over the 
iconoclastic activities of 
the Sultan and ascribed 
them either to his Prime 
Minister, Saif-ud-Din or 
to the voluntary  con- 


version of temples into 


mcsques by the former 
devotees of Hindu Gods 
when they accepted Islam. 
A critical examination of 
the charges of the Brah- 
man chroniclers has not, 
therefore, been attempted 
even inspite of the 
availability of “Tubfatul- 


-Ahbab-fi-kasr-i-Authan wa 


asnàm" (noticed by the 
author on page 11 of this 
book) which 
with all the 
detail the destruction of 
important Budhist and 
Hindu shrines like those 
of Parihaspur, commonly 
ascribed wrongly to 
Sikandar, at the hands of 
Mir Shams-ud-Din Iraqi 
and his sufis in the reign 
of Sultan Mohd. Shah 
[ Gi) 1493-1505] and Sultan 
Fateh Shah [ (ii) 1505-14], 
and the later ravages of 
the agents of denudation. 


describes 
necessary 


- Chapter V is devoted 
to the study of Sultah 
Zain-ul-Abidin (1420-70), the 
greatest of the Kashmir 
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Sultans. Except fora few 
obvious mistakes of 
topography particularly 
on page 84 and 85 the 
chapter carefully consoli- 
dates all the available 
information about the 
Sultan but does not refer 
tothe obvious failure of 
the Sultan to evolve an 
elaborate civil and 
military organization and 
redeem the country from 
the exploitation and 
of feudal 


who mainly 


ravages lords 
were  res- 
ponsible for the complete 
collapse ‘of the sultanate 


within almost a hundred 


years of the death of 
Sultan Zain-ul-Abidin. 
Even the oft-repeated 


rebellions of feudal Lords 
and princes both during 
and after the reign of the 
Sultan expose the tales 
‘of grandeur which the 
chauvinistic tendencies of 
Persian chroniclers have 


vainly tried to weave 
around the history of 
"[ndependent Kashmir" 


BIANNUAL 


and suggest thar often the 
direct rule of many of 
the Sultans did not extend 
beyond the bounds of 
Nawshehra and lower part 
of the modern city of 
Srinagar. The rest of the 
Country was parcelled out 
. among the big families ot 
feudal exploiters who 
prospered through 
conspiracies and intrigues 
at the expense of the 
tillers of the soil and the 
common man. 


The intercommunal 
marriages ४ Sultan 
Sikandar, Ali Shah and 
Zain-ul-Abidin especially 
with the Rajput princesses 
of the royal house of 
Jammu though mentioned 
in Kashmir chronicles 
relied upon by the author 
do not find any corrobor- 


ation in the local history 


of Jammu which the 
author seems to have 
ignored. 


Chapter VI to VIII 
are devoted to the study 
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vf the internecine wars, 
intrigues and 
shameless, treacheries of 
the period which consti- 
tute a very painful read- 
ing. Chapter IX brings 
the story to the close 
with the conquest of 
Kashmir by the Indian 
press. The 
author has been successful 
identifying Biswak where 
Sultan Yusaf Shah Chak 
and Sultan Yaqub Chak 
lie buried in most 
dilapidated tombs: This 
has been possible on the 
testimony of 


rebellions, 


Imperialist 


Professor 
Hassan Askari, renowned 
scholar of Patna, who 
describes Biswak as a 
village 3 miles North East 
of Islampur in the Patna 
District. At a short 
distance from Biswak is 
a village Kashmiri Chak. 
a Kashmiri colony of old. 


Chapter XI is devoted 
to the study of the 
administrative system. 
In the absence of any 
direct information it is 


81 


more conjectural than 
Teal. Inspite of this 
obvious handicap it 
makes an interesting 


and useful reading. 


Chapters XII and XIII 
decribe the social and 
economic conditions and 
cultural activities of tke 
period and are perhaps 
the most interesting part 
of the book. It is, how- 
ever, regrettable that a 
critical attempt has not 
been made to analyse 
the Central Asiatic and 
Iranian influences on the 
Kashmiris. The develop- 
ment of Persian language 
and literature has been 
disposed off in the most 
cursory references. The 
section on Kashmiri poetry 
is also very superficial 
for obivious reasons as the 
author had to rely on 
secondary sources. For 
example, when the author 
says: ‘Lalla came into 
contact with Syed Ali 
Hamadani and  Nur-ud- 
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Din Reshi and learned of 
the doctrines of Islam 
and Sufism,” he obviously 
repeats the mistake of Sir 
Richard Temple and 
himself ignores to compare 
the chronology of these 
three great figures of the 
successive periods, Simil- 
arly the statement that 
“under the influence of 
Persian Kashmiri grew 
richer and owing to the 
patronage it received at 
the hands of the Sultan 
it was able to develop a 
respectable poetic litera- 
ture of its own", is more 
of a journalistic generalisa- 
tion rather than the 
Statement of an accurate 
Scientific historical con- 
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clusion. 

The book ends with 
useful and interesting 
appendices on the 


Nurbakhshiyas, currency, 
weights and 
measures, chronology and 
genealogy of the sultans 
and a good bibliography. 


coinage, 


It is on the whole a 
successful and 
praise-worthy attempt at 
the reconstruction of the 
history of Kashmir of a 


period most neglected. Mr 
Mohibul Hassan and the 


Iran Society -deserye the 
thanks of all the lovers 
of Kashmir for this 
laudable and erudite work 
of original research. 


very 


—(Sahibzada) Hassan Shah 


CC-0. Kashmir Research Institute. Digitized by eGangotri 





2. BUDHISM IN KASHMIR AND 
LADAKH * 


The book under review 
saw the light of day about 
four years back when pub- 
lic interest in Buddism as a 
religion and in Kashmir 
and Ladakh as politically 
and strategically significant 
parts of India had reached 
its climax. It opportunely 
filled up a striking vacuum 
in the literature on Kash- 
mir and was, therefore, 
hailed on all sides as a 
timely production in a 
field of research that had 
been altogether neglected 
in the past. 


As indicated above, the 
bock breaks completely 
virgin ground and sucha 
task invariably bristles 
with tremendous difficul- 
ties. An' idea of the 
prodigious amount of labour 
and research which has 
Sone into the production 
of this work can be had, 


from the impressive array 
of the books listed under 
‘Bibliography’ of which it 
is the essence distilled with 
Tare art and consummate 
skill. This fascinating story 
of the varying fortunes of 
Buddism in this ancient 
land from the earliest times 
to the present day has been 
told ina lucid, racy style 
and divided into four parts 
under the following cap- 
tions: (1) The Budha and 
his Gospel; (2) Budhism 
in Kashmir; (3) Budhism 
in Ladakh and (4) The 
present position. Including 
the index the book runs 
into 243 pages and consi- 
dering the range and sweep 
of its contents, it is a 
remarkable feat of con- 
densed writing. The 
narrative flows like a 
gently rippling placid 
stream on its even and 
stately course; incidentally 


* Buddism in Kashmir & Ladakh : By J. N. Ganahar 
and P. N. Ganahar : New Delhi, 1966; 243 PP, Roy. Oct. 


Rs. 16.00 
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presenting itself at the 
same time as a concise 


history of Kashmir in 
broad outline. 
While the narrative 


follows in the main the 
wellworn track of histor- 
ical tradition, it boldly 
cuts across it bere and 
there striking new paths 
and treading on manifestly 
controversial ground. A 
brief review like the 
hardly 
afford to take note of all 
controversial points or 
even to discuss the more 
outstanding of such points 
in detail A passing refer- 


present one can 


ence to some of the latter is, 


however, unavoidable. 
Thus,for instance, on page 
170 of the bcok occurs the 
statement: “Though from 
the close of the Karkota 
rule in Kashmir the Lada- 
khis have looked to Lhasa 
for spiritual guidance, yet 
they have much in common 
with the people inhabiting 
the valley", Does this 
statement imply that before 
the close of the Karkota 


rule, the Ladakhis looked 
forinspiration and  guid- 
ance to Kasbmir ? Where 
isthe proof for this? Is 
not the assertion that the 
Ladakhis 
common with the people 


have much in 


of Kashmir an oversta- 
tement ? Then follows the 
assertion ." In fact Budhi- 
sm itself went to Ladakh 
from Kashmir ." This 
observation, too, unless 
supported by evidence, can 
hardly find 
with the critical enquirer. 
Who were the missionaries 
that took Buddhism to 
Ladakh from Kashmir and 
when? Local tradition 
which wculd necessarily 
have enshrined the memory 
of such an event is altoge- 
ther unaware of such evan- 
gical activity on the part 
of Kashmir in reference 
to Ladakh. The stupen- 
dous missionary work 
which the Kashmiri monks 
did in distant China is 
another story and this 
work, as is 


acceptance 


well 
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known, covered the period 
between the 3rd and 6th 
centuries of the Christian 
era and must be attributed 
to the tremendous fillip 
given by Kaniska to the 
propagation of the Dharma 
in the countries of the 
North as Asoka did in the 
ca*e of those ofthe south. 
On the same page, (viz 170) 
the mons are stated to be 
the descendants, a ccording 
to popular belief, of 
missionaries who first 

preached the Budhist faith 

in the country (Ladakh). 

Does not this Statement 

contradict the hypothesis 

of Buddhism having gone 

to Ladakh from Kashmir ? 

According to local tradi- 
tion human habitations 
appeared in number in 
Ladakh when in long-past 
times waves of immigrants 
poured into Ladakh from 
three directions: the Aryan 
Dards from Dardistan, who 


brought their Buddhism 
With them frcm their 
original home; the mons 


also blieved to be Aryans 
from Kulu side who also 
took Buddhism with them 
to their adopted home, and 
the mongolians from Tibet 
Who must have originally 
professed Bonism and were 
later converted by local or 
Tibetan missionaries 


It is stated (on page 176) 
that Surendra, the first 
Buddhist ruler of Kashmir 
erected a vihara at Saurasa 
which the authors identify 
with present day Suru. 
This is immediately follow- 
ed by the statement that 
Kalhana located. this 
monastery named Narendra 
Bhavan near the country 
of Dards. 
far away from the ‘Country 
of Dards’ Kalhana’s testi- 
mony clearly knocks the 
bottom out of the identifi- 
cation of Sauras with Suru. 

(In Chapter XIX of the 
book) Fa Hien, the 
Chinese pilgrim is stated to 
visited Ladakh 
400 A.D. 


As Suru is far 


have 
about 
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Indeed the Chapter itself 
appears under the title‘ Fia 
Hien in Ladakh’. This 
astounding thesis has been 
built up on the flimsy 
foundation of Alexander 
Cunningham’s indentifica- 
tion of  Kirchha with 
Ladakh, although 
other eminent authorities 
mentioned in the book 
itself along with Cunning- 
ham hold entirely diverg- 
ent views in regard to 
the identity of Kiachha. 
One of the arguments used 


four 


to but- 
tress his theory is that the 
pilgrim according to his 
own took a 
menth to travel westward 
frem Kiachha to North 
India and terms of 
distance Ladakh answers 
to this description. As the 
pilgrim travelled west from 
Ladakh, he must have 
taken the Zojila route and 
if he did so he must have 
passed through Kashmir of 
which there is absolutely 
Dno evidence 


by Cunningham 


statement 


in 


whatever, . 
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The second argument 
advanced to uphold this 
theory is that Cunningham 
‘was able to trace in 
Ladakh two important 
relics of the Buddha men- 
tioned by Fia Hien in 
Kiachha’. According 
Cunningham one of these 
relics (the alms bowl) still 
exists in a temple to the 
north of Leh. But Ladakh 
also possessed a bowl of 
the Buddha which was 
formerly enshrined at Leh 
but is said to have been 
carried away by Ali Sher 
of Balti upwards of 200 
vears ago. Obiously Cun- 
ningham has been the victim 
ofa disingenuous joke or 
he has misunderstood the 
information 


to 


given him 
about these so-called relics, 
Is it conceivable that the 
temple supposed to en. 
shrine the alms bowl would 
not have been a place of 
cherished’ pilgrimage and 
that the relic would not 
have been exhibited on 
some sacred day in the 
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year amid colourful 
celebrations and hearty 
rejorcings? Yet, nobody in 
Leh knows anything about 
them; at least no celebrat- 
ions whatever are held in 
their honour. Even if Ali 
Sher had carried away the 
tooth relic, would the place 
where it had been enshrin- 
ed, for that reason, lose 
its sanctity and cease to 
be a place of pilgrimage for 
the devout Buddhists ? 


As a sample of the 
view held by historians on 
this point, we may appro- 
priately reproduce the 
following relevant extract 
from Dr. Ishwari Prasad’s 
History of India (page 


106): Fa Hien was a Chinese 


pilgrim who came to India 
in search of MSS of Vinaya 
Pitaka. He entered India 
by way of Khotan, Gandha- 
ra and Taxila and crossed 
the Indus at Purushpur 
(Peshawar) and -then 


proceeded to Mathura ..” 


There are other state- 
ments in the book which 
call for comment in one 
form or the other, but 
limitations of space forbid 
any further discussion of 
its contents. As stated in 
the beginning of this 
review, the authors have 
blazed a new trailand laid 
the lines for further work 
in this field of research. 
The obscure spots in the 
vast panorama .-unfolded 
in the book must be sub- 


jected to the searchlight of 


close scrutiny and sustain- 
ed research till the mists 
enveloping them are 
wholly cleared away. The 
book is, thus, not only a 
rich mine of information, 
but also a challenge to 
scholars and it is this 
characteristic of it which 
enhances its value 
immeasurably. 


— (Master) Shridhar Kaul 
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Impelled by a desire to 
understand and reveal ‘Kash- 
mir's role in the drama of 
India's thought and cul- 
۱ ture’, Nilla Cram : Cook 
follows a trail brilliantly 
blazed by savants all 
through the ages and emi- 
nent western scholars 
during the last one hund- 
red years. She presents 
the life and culture of this 
“land embraced by the 
mountain’s arms” through 
poems sung by her children 
fcr fourteen hundred years, 
from the Nilamata Pura- 
nam down to our own day. 


Professor J. L. Kaul 
was the first to presenc to 
the outside world in his 
Kashmiri Lyrics an idea 
of the main current of 
Kashmirs thought and 
spirit as revealed in lyric- 
al poetry in Kashmiri 
from the days of Lal Ded 
and Sheikh Nurud Din to 
the early forties uf the 

present century. But 


Miss Cook has drawn up- 
on Sanskrit and Persian 
works in addition to Kash- 
miri poetry and the gems 


-of thought and poetic ex- 


pression have a bold phi- 
losophical ‘and mystic 
motif. This is clear from 
the very title of the work 
which is drawn from 
Lalla’s verse: 


“Shiva ! Shiva! the one 
who ever calls, 


The way which is the 
Swan's ever recalls..." 


[the formula So-hàm 
(I am He) having been 
formed by transposi- 
tion of the letters ham- 
sah: the swan]. She ex- 
pounds her thesis in a 
scholarly introduction: 


Miss Cook has gone 


into the mythology of the 


rise ofthe world from 
waters. We are aware of 
the tradition of the lake 
Satisar drained by the 
seer Kashyapa; which late, 


*The Way of the Swan (Poems of Kashmir) presented by 


NillafCram Cook;-Asia Publishi 


ng House Bombay; 1959; Rs, 10 50 
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became the beautiful valley 
of Kashmir. A 
tradition among the an- 
cient Iranians has been 
traced by the authoress. 
Other similaritiesto this 
idea may be found in the 
regeneration of life on the 
earth after the Flood, the 
churning of the ocean, or 
the origin of life itself 
from the amoeba. The 
soul has to cross the waters 
of life and death in the 
way of the swan. "For 
all things from the water 
JVe have made" says 
Habibullah. 


The influence of the 
literature of this mytho- 
history on the life and 
philosophy of the country 
has been considered in the 
introduction. Kashmir’s 
contribution to  philoso- 
phy lies in the develop- 
ment of the Suiva theory 
which was provoked, per- 
haps, as a monistic react- 
ion against the nihilism 
of the later Buddhists. Out- 
side Kashmir, in Central 


similar 


Asia and further west.a 
similar monistic 
was 


reaction 
gaining momentum 
as Erfan which is ex- 
plained as “the Bodhi illu- 
Mination in terms of an 
Islamic piety”, and “a move- 
ment allied to Kashmir's 
monist reaction" against 
later Buddhism. 


The authoress finds a 
close parallel between the 
poet philosophers of Erfan 
and faiva writers of Kash- 
mir. Says she, “The works 
of Jabir-ibn-Hayyan, the 
Tenowned eighth century 
alchemist of Baghdad, dis- 
ciple ot the Imam Jafar 
Sadiq, bear a close compari- 
son with the writings of 
the first two generations 
of Vasugupta’s disciples 
Inthe early eleventh 
century, Ibn Sina (:Avi- 
cenna) and Abhinava 
Gupta present १ single 
universe of angelic ener- 
gies and logically related 
experiences of concious- 

ness. Their systems may 
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be compared point 
by point, their technical 
vocabularies translated 
and exchanged with ease 


» 


and accuracy...-- 


The two movements of 
the Saiva philosophers and 
Erfan had their meeting 

* place in Kashmir in the 
fourteenth century when 
Lal Ded and Shah-i-Ham- 
dan stood face to face and 
recognised each other's 
depth and prowess as well 
as the affinities, Says the 
authoress, "And soit 
happend that the name of 
Muhammed came to Kash- 
mir as an invocation of 
what it itself held dear, a 
love of life intense enough 
to regard ail life as one, 
and a faith in salvation 
through knowledge." 


The authoress thus trac- 
es the age-old secular 
concept of life in Kashmir 
to the fusion of the two 
streams of thought ang 
practice represented by 


Shaivism and Erfan The 


bonds between the two 
were made stronger, cons- 
ciously or otherwise, on 
the one hand, by King 
Zain-ul-abidin, by inumer- 
able local rishis and emi- 
nent intellectuals like 
Sarfi and on the other, 
by the readiness with which 
non-Muslims took to the 
Study of Persian and the 
excellence ^ acquired by 
them in its use. The basis 
of this culture is in tole- 
rance, in humanism and 
not in an artificial uni- 
formity evolved through 
gentle ‘coercion’ as used. 
by Akbar the great which 
led to a reaction from the 
orthodoxy. “Had the ex. 
ample of Kashmir been 
followed (by Akbar), a 
secular India Might have 


come into being then and 
there,” 


This scholarly introduc- 
tion should encourage a 
good deal of research work, 
For instance, the signifi- 
cance of water in creation: 
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the source from which 

according to the mytholo- 
gies of many countries, life 
begins and to which the 
world returns in dissolu- 
tion, detailed comperative 
study of the Saiva phil- 
osophers and mystic 

India and of the Erfan 

in Arabia or Central Asia or 
Esypt. Likewise, the affi- 

nities between these two 

orders of humanists 

and those thrown up by 

Christianity in the West 

and Confucianism and Tao- 

ism in the East. 


The poems presented 
in this volume are heral- 
ded with this quatrain of 
Sarfi from his 
DIWAN 

O, Sarfi, as on every side 
a ray 

Has fallen from His face to 
light the night, 

Impossible it is for you t0 say 


Persian 


That Somnath has not the 
Kaba's light, 


This indwelling har- 
mony, this unity in duality 


is the theme of the select- 
lons presented here. So 
life is Sweet, an adventure 
well-worth going through, 
Whether it is the Gopis 
in Krishna Razdan's Why 
Renounce the World: 


Our love of Him is our 
austerity, 


Our songs of Him end bleah 
Severity... 


or Habib- ullah in 
Joyous Wine: 


the 


Whoever his true inner self 
discovers, 


With drunken bliss and rap- 
ture overflows. 


or Wabab Khar in 
Angel's Dance: 


The 


And since I, tov, have tried 
to glance 


Upon the secret of man's being 
I kneel, 


And lo! the angles have be- 
£un to dance . 
or Utpalacharya in Com- 
munion Hymn: 


Thou shinest forth and all 
things live and move; 
Thou dancest in the joy which 


overflows 
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From self and all creation 
laughs and grows... 
I would but see Thee inthe 
festival 
Of objects of the senses and 
the mind 1 
or Habba Khatun in 
GATHER VOILETS; O 
NARCISSUS 
Ratns have come, and fields 
and fruit-trees sing, 
Spring has come, and lcve 
the Lord of spring. 
or Zinda Kaul in M y Lover 
Awaits : 
One night there came 
. with the late rising moon 


A sweeter music from 
the songs of space, 


A flower fragrance 
filled my dewelling place, 


So beautiful the perfum- 


ed air became, 


I asked, had my etern- 
al lover come? 


all live in hope and par- 
take of the joy of living. 
In the words of the autho- 
ress, “Kashmir has regarded 
its own beauty as reve]. 


ation of the true reality, 
and the object of its phii- 
osophy has been to restore 
the first pure order." 


This unity of theme and 
sentiment is a great help 
inthe study ofthe philo- 
sophic thought of Lalla 
whose vakya or sayings 
usually appear to be scat- 
tered in nature and want 
a linking cord. The burden 
of thought in the poems 
is the same: the approach 
to the Reality is direct 
and the outward differ- 
encesin names, forms and 
modes of. worship or 
insistence upon traditional 
morality lead nowhere. 

Says Lalla: 

He only who has known 
that he is one 

With every other but 
for change of name, 

Who sees but 
Will be the one alone 

To find the God 

Supreme ! 


one, 


So Aziz Darvesh : 
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۰۰۰۰۰۰۰۰۰۰56۲ above 


And in a brighter dawn, 


No Hindu and no musal- 
man are there I 


and Habibulla asks: 


When faith is one in 
all, in all the same, 


‘Why one is classed an 
infidel, apart, 

Another called a Mus- 
lim, though the name 

1s all that differs ! 


The sentiment express- 
ed by Utpalacharya eleven 
hundred years ago in the 
lines: - 


If it were merit which 
Thou dids't demand, 


It then were fair that 
Thou shouldst thus delay 


The revelation of 
Thyself to me. 


Thy grace on merit 
never did depend ! 
obviously lays emphasis on 
love asa means of seeking 
unity with the Divine Soul. 
The same feeling is ex- 
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pressed by Zinda Kaul 
thus : 


“The man who seeks 
reward in the form of 
paradise and houris for 
religious duties ده‎ libe one 
who dismantles a mosque 

to build a shop.” 


and by Rasa Javidani, an- 
other contemporary poet 
as: 


Will He for a deed of 
merit paradise give? 

And the Compassionate 
adopt a merchant's view ? 


Though love is in the 
£ift of the Divine Giver: 


How may the devotee's 
heart suffused be 


Unless the Lord be- 
stows from whom seeks ۰ 
as said by Parmanand, it is 
for the seeker to coax and 
tease Him with the sincerety 
of his passion which 
ultimately annihilates 
space, time and matter : 


The lover is the one in 


whom desire 
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Has melted self to shine 
like heated gold. 


The heart, transfixed 
by this radiant fire 


In spacelessness the 
whole of space will hold. 


(Sheikh Nur-ud-Din) 
To love I have abandon- 


ed all, my soul, 
My self, and God is 
pleased | 


(Habibullah) 


It is wonderful to bea 
poet and tear the veils of 
numerous hearts. But in 
our days it is, indeed, most 
wonderful to present all the 
poetic graces of a literature 
known to a limited num- 
ber of people in a language 
understood far more 
widely, and Miss Cook has 
done so, But the path of 

the translator is no prim- 
rose path, especially 
when attempting a trans- 
formation of the original 
in rhythmic graceful verse, 
and an idea here and a 


concept there does occa- 
suffer. Zinda 
Kaul’s “My Lover from 
Eternity Awaits” has been 
given the title Nataiyar; 
or "Unpreparedness' by the 
poet himself. In Miss 
Cook's version ‘nor for 
your giving grieve' (P, 5) 
does not seem to cover the 


original of the poet: 
Tar con ada züna bo tay bar myon 


northe poets own Eng- 
lish rendering, "Your own 
welfare is my business, 
leave that to me." Like. 
wise a very significant line 
of the original poem : 


sionally 


Sala ro'stuy aw bala yür myon 
has been rendered as “I 
asked, had my eternal lover 
come?" Which obviously 
omits the word ‘uninvited’, 
But such difficulties will 
always be found in render- 
ing poetry from one 
language into another. 


In spite of that, how- 
ever the Way of the Swan 
is a creditable achieve- 
ment and will be read with 


delight by all those who. 
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are interested in the who want to acquaint 
unveiled ^ self-revalation themselves with the de- 
of mystics, who seek to  lightful poetry of Kashmir. 
have an understanding of 
the thought and culture of 
this land of Rishis and —(Prof.) S. L. Sadhu 


[Two copies of a relevant publication intended to 
be reviewed in these columns are invited. —Ed] 
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97 
Miscellanea : 


1 ROMAN & DEVANAGARI 
TRA NSLITERA TION 
OF THE KASHMIR] ALPHABET 

Now that the official Script for Kashmiri 
has been finalised, the question of Roman and 
Devanagari transliteration of the Kashmiri 
sounds assumes a purely academic significance 
for purposes of linguistic Studies, 


After a number of Preliminary experiments 
in the direction I have found it advisable to 
Press the apo strcphe C) into Service asa mcdi- 
fying index : indicating the additional Kashmiri 
Sounds akin to those of the Roman or the 
Devanagari vowel Preceding the sign. So with 
the inverted comma (‘) for two cerebral sounds 
t and d. gist 

Thus, for instance. Sep ad 

aa for या, the long of a. 
ee for $, the long of i. 
oo for ¥, the long of u. 
a’ or अ’ for the short sound of e 
in certainly. 
aa’ or अ (') for the long iin bird 
or प curd. 
पा or (2) for the short u in 
occurence. 
00:01. उ; )( J for the long of v. 
© क व्यय. she shortcesin pen, 
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o" or air (Y) for the short o (initial) 
in o’ clock. 


-y Or न्यू for an extremely short 

final i. 

-w or ND for an extremely short 
final u 1 
-ya Or -य- for the semi-vowel y. ۸ 
-wa Or  -4- for the semi-vowel w. | 


B. Consonants : 


Ch for च १३ In chum. 

' Chh for छ asin church-hall (medial). 
ts . Or च for the first s in ‘boats sail’. 
tsh or छ for the aspirated च 


$ (for ¢, and  d' for डा 
, The following passage will illuatrate the 
system further: 
aami panu' so'dras 
naavi chhas lamaan 
kati bozi dai myon 
meti diyi taar; 
aamyan t‘aakyan 
pony zan shamaan 
zuv chhum bramaan 
garu’ gatshu’haa’. 
आमि पनु' सो'दरस नावि छस लमान 
कति sr qa म्योन FR दियि तार; 
आम्यन टाक्यन पोन्य जन शमान 
जुन छुम AF ग₹' ग. ۲ | 
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II A NOTE ON ILLUSTRATIONS 


1. Frontispice : A fine portrait. of Sheikh Noor 
ud-Din Nzràni (popularly known as Nunda 
Ryo'sh), : the most highly’ revered patron saint 
of Kashmir (779 A.H. to 842 A. H / 1377 A.D 
to 1438 A. D.) The local colour of the paint- 
Ing is obvious from the Kangri; but the 
Seneral treatment points out to a later 
Moghal period. The original painting in 
water-colour is in the private collection 
of Hakim Sayyid Shah Sahib of Astan-e-Pain 
Kashtawar, to whom our grateful thanks are 
due for allowing us to microfilm many pieces 


VI Abhinavaguptacarya, [:the Gurunatha] : A 
recent painting by an unknown artist who 
has tried to depict the Acarya in his asrama 
as described by Madhuraja in his paramarsa 
(Cf. Verses 3-6). The great savant's integrat- - 
Ive outlook on life is very well brought out 
in the poise between raga (: attachment) and 
viraga (: detachment). Cf. his exhortation : 


मा किंचित्त्यज, मा गृहाण, विलस 
स्वस्थो यथावस्थित: !' 


11-۷ Four Paintings from Bhadrawah : ae 
III. Ardhanarisvara: A portrayal of the 
Almighty as a perfect synthesis of the male 
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and female aspects of the life principle, re- 
minding us of Kalidasa’s famous invocation : 
वागर्थाविव सम्पुक्तो वागर्थप्रतिपत्तये | 
जगत: पितरौ वन्दे पार्वतीपरमेश्वरौ ॥ 
910 Kalhana’s invocation in almost all the 
tarangas of his Rajartarangmi, The piece is 
in the Pahari style with a pronounced in- 
fluence of the Basohli school. 


IV & V : Depict two lovely episodes from the 
Kumdrasambhava of Kalidasa: 

a. Siva, in the garb of a brahmacari goes 
to the penance-grove of Parvati and probes 
her, only to be categorically told that she would 
accept none but Siva as her life-com panion. 
Siva remonstrates: न रत्नमन्विष्यति aad fg तत्‌ । 


b. Kama unnerved by Siva’s austere 
grandeur derives fresh Strength from the 
sudden appearance of Parvati, and aims afresh 
at Siva only to be reduced to ashes by the fire 
of indignation shooting forth from his third 
eye. The depiction of Kama, here, reminds 
us of Kalidasa’s words : 

ददश चक्रीकृतचारुचापं 
प्रहत मभ्युद्यतमात्मयोनिम्‌ T 
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VI. Nàgapál: the last independant ruler of 
Bhadrawah, whose valiant defiance of Akbar 
the Great, has been traditionally handed down 
to us in a popular. legend. That indeed, is 
the evidence of the Pat mela, celebrated every 
year in the Bhadrawah town in the first fort- 
night of September. It is on this very occa- 
sion that we find the Kud dancers at their best. 
The original painting belongs to Sri Sant Ram 
the Lambardar of Bhadrawah Khas, to whom 
our thanks are due for kind permission to 
take a microfilm. 

VIL VIII: Two pages from the fragments of 
a neatly written caligraphic MS of Surdasa's 
Surasagara (in the Persian script) with in 
interlinear word-for-Word translation into easy 
unorthodox Persian. Palaeographically the 
MS does not appear to be more than a centuty 
old. Most.probably it was written during 
Maharaja Ranbir Singh's reign when inter- 
linguistic translations were very zestfully 
encouraged both by the patron as well as his 
nobles and courtiers, The interlinear Persian 
translation, here, appears to be the work of a 
Hindu scholar, as is clearly indicated by the 
diction in 


har Keh ra har ceh svabhav bashed 
line 2 y or 
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ari ishar hameshe bazurg... (line 8). 

Similarly 30 prabh ‘is rendered as an ishar 
and abigat as parameshar. That speakes fairly 
well of the linguistic sanity and cultural sound- 
ness of our ancestors even a century ago. Inci- 
dentally the MS throws light on the popul- 
arity of Surdasa’s devotional lyrics in Kashmir 
from the musical point of view, as is clear 
from the titles: the names of classical ragas 


like Kanhra, gauri and purbi. 
ED. 


[Note: PEEPS INTO MSS could not be given in 
the present issue owing to lack cf space-] 


IN THE. NEXT ISSUE 


Dogri Folk lore 

Satire in Kashmir 

Samvit in Saivism 
. Textual Reconstitutions 

[: Tantrasàra. etc.] 

6. In search of Manuscripts 

[with Peeps into some of them] 
The Earliest Traces of the Kashmiri 

७ न Language 

8. Is Dogri a Dialect of Panjabi ۰ 


Or‏ حي ي 


sd 


9. More than a dozen plates of rare paintings | 


and illustrations etc. etc. 
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Plate No. II 





Ardhanárisvara 
[जगतः पितरो वन्दे पार्वतीपरमेश्वरो] 
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| Siva Probing Parvati 
| [न रत्तमन्विष्यति मृग्यते fg aa] 
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Piate No. IV 





Kama Takes An Aim Again 
(amg बाणावसरं प्रतीच्य...] 
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GURUNATHA-PARAMARSA 
OF MADHURAJA 


—— 0 -—— 


PREFATORY : 


The text edited here is based on the following: 
(a) Devanagari Transcripts : 


(DL: Kindly loaned out ۱ ۶ Rajanaka 
Laksmana of the T§vara-A$rama (Ishabar), Srinagar. 
(Copied out by him in 1925 froma Devanagari tran- 
script belonging to a grhasthi mahatma of Madras.) 

(2) R: belonging to the Research Library, Srinagar. 
(Strictly speaking, just a copy of L retouched, here and 
there, by the late Sri M. S. Koul, Superintendent of 
the Department.) 

(b) C: (Ms D No. 15323 of the Sanskrit College, 
Tripunittura, Cochin) as utilized by Dr V. Raghavan. 
in his edition of the work, published in the JOR, 
Madras, 

Now a collation of a and b reveals that neither can 
be regarded as completely authentic; the two versions 
appear to be complementary to each other. Only 
twenty-eight ' verses are common to both. While eight- 
een? are peculiar to R (and L), C has an addition of 
nineteen. Mysteriously enough both these addenda 
(to the common stock) are more or less characterized 
by specific references to Abhinavagupta- Thus, out of 


1. Nos: 7, 8, 10-32 and 34-36 
2. Marked , in the the text, here. 
3. Cf App. 1 
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1i 
33) do not e y mention Abhinava, though the 
allusion is there. Of the remaining stanzas, Nos: 
2-6, 9, 37 and 38 mention him as Abhinava or 
Gurunatha; ‘Nos: 39-44 mention Madhura or 


Madhuraja, the poet; while Nos: 45 and 46 mention 
both the preceptor and the pupil. 


Similarly nine * out of the nineteen verses peculiar 
toC refer to Abhinava-Bharati : his celebrated com- 
mentary on the Natyasastra of Bharata. Of the 
remaining ten very few have a direct bearing on the 
poem itself. Have these been drawn from some other 
work or works by the poet ? Or, even wrongly ascribed 
to him by some early copyist ? No categorical state- 
ment on this point is possible as long as a more com- 
plete Ms of the work is not discovered. 


Anyway, the present -version is published in the 
hope that it Positively records a further Step in the 
direction of establishing the text of the original poem 

v Madhuraja of Madhura (modern Madurai), and also 
throws some light on Kashmir's cultural and intellect- 


ualintercourse even with very remote parts of our 
country, 


Our grateful aknowledgements are due to Brahma- 
chari Rajanaka Lakshmana for readily placing his 


transcript at our disposal, and to Dr V. Ràghavan 


whose edition we have profitably consulted and quoted. 


Srinagar, 
Aug. 15,۰ —P. N. Pushp 


HEC و بت‎ पदक अं 
4. Nos : 1-9 (App. I) 
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ग्रथ 
मधुराजयोगिविरचितः 


| श्री गुस्नाथपरामर्शः 
| जल 
| सदसदनुग्रहनिप्रहगृह्दी तमुनिविश्रहो भगवान्‌ | 
| सर्वासामुपनिषर्दा दुर्वासा जयति देशिकः? प्रथमः ॥१॥ छ 
श्रीवसुगुप्तमद्वागुरु-सोमानन्दप्रभूतपला | 
अभिनवगुप्तं नाथं वन्दे श्रीक्षेमाजञ्च ॥२॥ & 
द्राक्षारामस्य मध्ये स्फटिकमणिमये मण्डपे चित्ररम्ये 
पुप्पञ्जग्धूपदीपैबेहलपरिमले चचिते चन्दनाद्यैः | 
qiiid: aga: सततमुखरिते योगिनीसिद्धसङ्घे- 
UAT स्वणंपीठे सृदुतमविलसदूबद्धमुक्ताविताने ॥३॥ de 
आसीनः क्षेमराजप्रश्वतिभिरखिलेः 
सेवितः शिष्यवर्गे: 
पादोपान्ते विषष्णेरवहितह्ृदये- 
रुक्तमुक्तं लिखद्भिः | 
grat पाश्वेस्थिताभ्यां शिवरस- 
[सरकं] पूर्णेताम्बूलपेटीं 
दूतीभ्यां बिश्रतीभ्यामपरकरलस- 
| न्मातुलुङ्गोत्पलाभ्याम्‌ INI d 
च्यानन्दादोलिताक्ष[:]* स्फुटकृततिलको. भस्मना भालमध्ये 
रद्राक्षोल्लासिकणः कलितकचभरो मालया लम्बकूचे:। 
۱ रक्ताङ्गो यक्षपड्लेज्लसद्सितगलो लम्बमुक्तोपचीतः 
AF वासो बसानः शशिकरधवलं वीरयोगासनस्थः ॥५॥ de 





«Verses peculiar to R (& L} 
L 238m (Li 2. करकं (२ & 1.)} 3. -ताक्षस्फुट R & 1). 
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२ मधुराजयोगिविरिचित: 


जान्वासक्तेकहस्त: स्फुटपर म शिवज्ञानमुद्राक्षसुत्रो 
वामश्रीपाणिपद्मस्फुरितनखमुखेवादयन्नादवीणाम्‌ l 
श्रीकण्ठेशावतार: परमकरुणया प्राप्रकश्मीरदेशः 
Aara: पातु साच्चादमिनववपुषा दक्षिणामूर्तिदेव: teli ई 

यत्‌ सारस्वत[रसः] सिद्ध एवं शुद्ध: 

सर्वोऽध्वा? विलसति वाच्यवाचकात्मा | | 

काश्मीरो जयति موه‎ c | 

स श्रीमानभिनवयुप्तदेशिकेन्द्र:, Hel छः 
अभिनवशुरुसारस्वतपर मरसास्वादमोदमानानाम्‌ les | 
अमृतमपि दत्तममरेररुचिकृदस्माकमारनालमिव USII 
अभिनक्गुरुसारसवतपर्वतशिखराधिरूढह्ृदयानाम्‌ | 
मातङ्गवदतितुङ्ग' मशकवदाभात्यघ:स्थितं सकलम्‌ ॥६॥ 
अभिनबगुरुसौरस्वतपरिमलबहला«धिवासते जगति | 
सङ्क्रन्द्नोऽपि جع‎ नन्दनहरिचन्दनामोदम्‌ ॥१०॥ 
अथिनवगुरुसारस्वतचन्द्रातपचर्चिते जगति | 
कथमिव तम:कथा वा तापकथा वा प्रगल्भते स्थातुम्‌ ।।११।। 
अभिनवशुरुसारस्वतरसवेधितहद्यधातूना म्‌ o । 
प्रस्मरषोडशवर्णकसौवर्णमर्य प्रकाशते विश्वम्‌ ॥१२॥ 
अमिनवरुरुसाररवतमार्तणडमरी चिप रिचो | 
. 202152 निवसति नियमेन मोक्षलक्ष्मीन: ॥१३॥ 
ها‎ Sa aident cone] | 

7 

प्रशमित 1۳۲۹۹۲۳۹۲55 सुखेन Ee E विल Fm ॥१६॥ 





1. -mafaz (R & L); -स्वतरससिद्ध (C); 
3. काश्मीरी (©); 4. aga-(C); 
6. शीलनद्या (R), शीलाया: (L) 


2. sat (C) 
5. MIU ; 
; 7. पाशवशासौ चिन्ता (C). 
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लाल‏ سب بح 


Sess. Ms 


—€———— 





a 
oe 


गुरुनाथपरामर्श: 


निजह्ूदयकुद्दरनिह्दितस्फुरदर्मिनवगुप्तवोड_ मयधनानाम्‌* | 
अस्माकंमात्मबिदुषामव्याहतमेव सहजमैशवर्यम्‌ ॥१४॥ 
अभिनवपरमेश्वरप्रसादात्‌ .. | 
स्वह्ृदृयसंनिहितात्मदेवतानाम्‌ | : 
जड़घटपटताम्रक्ाऽ चनाशम — 
अश्वर्तिषु न प्रतिमासु पृजनास्था ॥१६॥ 
अभितवपरमेश्वरभ्रसादा-? 
aumente fase var l 
परघनहरणादिपापचिन्ता 
परपुरुषाणि वचांसि वा कथं स्यु: ॥१७॥ 
सिद्धान्तवामभेरवयामलकौलत्रिकेकवी | 
अभिनवगुप्तः श्रीमानाचोयेपदे स्थितो जयति 112511 


यो मेलने क्वचन देशिकयोगिनीना- 
मदप्रश्रत्यखिल एष गुरुक्रमौघः | 
स्वय्येव सङ्‌ क्रमित इत्युपलालितो भू- 
तस्मे नमोऽमिनवगुप्तगुरूत्तमाय ॥१६॥ 
पयेन्तसंपढुपपादनकलपवल्ली 
पञ्चाशिका परमकारुणिकेन येन | 
रोक्ता Rag gaad जनतां नियोक्तु' 
तस्मै नमोऽपिनवगृप्तरुरूत्तमाय ॥२०॥ 


geil? कथामुखमहातिलका भिधानं २२० 
न्यायोक्तषोडशपदार्थनिरूपणाभिः | 





8. घनानाम्‌ (0) 9. वीराणाम्‌ (C); 10. निजा (C) 
ll. ऽन्जनतां (Ç) 12. मन्थः (0) obviously corrupt; 
12a. -घानः (C). 
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४ मधुराजयोगिविरचितः 


यो वादिनां व्यरचयद्विजयाय वादे 
तस्मे नमोऽभिनवगुप्तगुरूत्तमाय ॥२१॥ 
अभिनवगुप्तनाथलिखितं लिखितं हृदये 
तदितरशांस्त्रकारलिखितं लिखितं सलिले | 
` स्वह्ृद्यदेबतामुखहुतं gauíunü . | 
तदितरदेवतासु निहितं निहितं भसिते ॥२२॥ 4 
श्रीमानभिनवयुप्त:० सत्यं श्रीकष्ठनाथ एवेति | | 
प्रतिपद्यतामितरथा व्याख्याठृतवं कथं भवेदित्थम्‌ ॥२३॥ 
अभिनवसहकारमञ्जरीयं मधुमधुरं निजसौरभं वमन्ती | | 
रसयति नहि केवलं वसन्तं सकलमतीतमनागतव्च कालम्‌ ॥२४।। | 
अभिनवगुप्तमुखेन्दोरमृतकलोल्लासिसुन्दराुदिता | 
ज्ञानेन्दुकोमुदी न: पूर्ण पुष्णातु शिव [भोगम्‌ خر‎ ।।२४।। 
अञ्जनेन हृदये ममाञ्जिते 
भञ्जनेन भववासनासुजाम्‌ | 
दश्यतेऽपिनवगुप्तदे शिकः 
सञ्चितः शिवनिधिः पदे पदे ।।२६।। 
गुरवे नमो गुरूणाम भिनवगुप्ताय बृद्धवेद्याय | 
विश्वशिवाद्वयशीलनविध्युपदेशोपशामितविश्वरुजे ॥२७॥ 
अधिनवगुप्तदेशिक! e मुखोद्रवतसूक्तिसुधासुरतटिनी | 
प्रवाहलहरोलवमात्रमपि श्रृतिसरशि पवित्रयति 
यस्य स एव कृती? ॥२८॥ 
MR SE 
सक > _ 
13. garar: (C), 


14. or [ योगम्‌ ]; भोगम्‌ (0); रिवदोगम्‌` (L); fagi. | 
15. Fart ) 16 दैशिकः (E) Naro ime 2 


17. C adds यदि हृदयं प्रविष्टमथ कि शिव एव हि सः | 
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गुरुनाथपरामर्शः 


UHR? महेश्वकथामकरन्दघुनी 
परिमलमज्जनध्वनिपवित्रितभक्तजना । 
'अभिनवगुप्तनाथवदनाम्चुजवाग्भ्रमरी 
शिव शिव गाढ ५० मुढमपि मा मुखरीकुरुते ॥२६॥ 
अभिनवगु प्रयुक्तिपरिशीलनपाट वत- 
स्थुटितसमस्तसंशयतम:पटले हृदये | 
मुकुर२० इवाभाति मुखमण्डल*? मखरडमिदं 
यदि” हृदयं प्रंविष्टमप्य किं शिव एव हि स: ۱3۶۱۱ 
मनसेव गम्यते या परिपन्थिन एव पालका यस्याम्‌। 
प्रतिप दबिश्रान्तिमयी पद्धतिरियमभिनवा जयति ॥३१॥ 
चमत्कुवेन्तु मां सर्वे न्यक्कुर्वन्स्वथबा बुधाः | 
न मद्गुवंधिक: कश्चिद्विपश्चिच्छिवनिश्चये ۱35۱۱ 
व्याप्त: परे नभसि भांति रवीन्दुयोगा- 
न्मध्येपथं मइति तेजसि दीप्यमाने | 
WESS परमकारुणिक: पुनम 
चिद्देवतावपुरसौ हृदये चकास्ति 1133 هر‎ 
दत्तत्षणेन aait मलजालशुद्धौ 
सिद्धोषधेन गुरुनाथनिरीक्षणेन | 


विद्धः क्षणेन यदहं निजह्ृद्गुहायां 
सौवणपूर्णसकलावयवोऽरिम' तस्मात्‌ ॥३४॥ 


ma وت پیب و ی‎ विनी 


18. मधुरं (ट); 19. गाढमूढम्‌-(as emended by Dr V. Raghavan); 

20. agu (C) 21. —axsa—(C); 22. L gives this 
line as the first of the stanza while C adds it on 
to V 28, rearranging the verse into a KOKILAKA 
stanza (of 4 lines); 23, देशिकः (L); 24. भविना (L). 
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मधुराजयोगिविरचितः 
सन्येन. कातेस्न्येन | 
गुरवे ॥३५॥ 


६ 
quf वस्तुनि योऽसौ निवसति काते 
विस्मयनिधये तस्मे नमो नमः श्रीमते 
गुरुरेव शिव: शिवत्वदायी 
न पर: कर्मवशेन भोगदाता। 
शिव एव गुरु: ऋृपात्तमूत्तिः 
पशुपाशच्छिद्हान्यथा ऋथं स्यात्‌ | ।३६।। 
अभिनवोत्पल सौरभसंस्क्ृतं 
qaaa: शिवहष्टिरसायनम्‌ | 
इह सदेव सदेव निरामयं 
हृदयमस्तु मम प्रतिभामयम्‌ NRIs 
चतुरधिकसप्ततितमे वर्षे मभ वर्तेमानेउस्मिन्‌ | - 
पितुरधिगतमपिं बाल्येऽप्यभिन्‌वमिव भाति गुप्तमध्यापि USI 
विस्तीर्णसद्गुरुपदस्मरणप्लवेन | 
निस्तीर्णुभीमतरभैर वधीप्रवाहः | 
अद्याष्टसप्ततितमे quei वर्ते ۱ 
वाचा सुधारसमुचा सह माधुरोऽहम्‌ REIR 
शक्तित्रयेकशरणे पराक्रमाक्रान्तविर्खादक्चक्रे। | 
मधुराजे मयि जीवति अनश्वरं नूनमीश्वराद्वेतम्‌ | Bolle 
दण्डकमण्डलुकर्परकन्था- 
मात्रपरिच्छदगात्रकुटुम्बः | 
खण्डनमण्डनतुल्यमतिः सन्‌ 
` वीरमते रमते मधुराज: ॥४१।६३ 


कक्षारोपितमिक्ष:?* कपेरकन्था कमरडलुदरडी | 


रक्षावगुण्ठिततनु्यांख्यायतनेषु माधुररचरति ॥४२॥४ 





25. भिच्चातत्परकन्था (L). 
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गुरुनाथपरामर्श: 
नवनवगद्यपद्यमयसुक्तिसहस्रसुधा रस-- 
घनसांरसौरभवशीक्कृतविश्वधियः | 
अविरतमुन्मिषन्तु हृदये हृदये विदुषां 
शिवपद्किङ्करस्य मधुराजकवेः कृतयः ।।४३।।६४ 
परचिदमृतपायी पंचकृत्यांनपायी 
पशुपतिपददायी पार्वती संप्रदायी | 
जितकरणनिकायो नित्यनीरोगकायो 
विहरति मधुराजो योगिनां राजराजः ॥४४॥ 


मधुरमाधुरभाषितभूषिता 
सहृदयश्रुतिपद्धतिरुद्धता | 
अिनवेनेवभिभेरितं रसै- 
रभ्रतमुद्दमति स्वकजिह्वया ॥४५।।६३ 


रिवहृदयनराजीवान्मधुरं मधुराजवदनराजीवात्‌ | 
ऋभिनवरसभरितं सारं सारस्वतं मधु ufa ।।४६।।६ 


इति महायोगीइवर-मधुराज-कवि-विरचितः 


श्रीगुरुनाथ .परामशः 
समाप्तः 
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APPENDIX I 


Additional Verses According to M SC 
(as edited by Dr V. Raghavan). 


—:0:— 


d स्वच्छन्दप्नेस्‌ूमरगद्यपद्यविद्या- : 
१ चैशद्यप्रकटिततत्तदागमाथोः | T 
पाशच्छित्परमशिवाद्दयोपदेशेः 
पान्त्बस्मानभिनवगुप्तपादा: HNN 


«d यशशमयति वाङ minuat: |‏ و 
भक्तानां भवमरुमागंचंङक्रमोत्थम्‌ | |‏ 
gt a: प्रदिशतु सच्चिदम्बरस्थ: |‏ 

a श्रीमानभिनवगुप्तकालमेघ: ॥२॥ 


3. सङ्कोचं दलयति हृतसरोरुहाणां z5, 
गोभिर्यस्सकलदिगन्तसर्पिणीभिः । 
आलोकं दिशतु दृशामलोकिर्क नः 
a श्रीमोनभिनवगुप्तनांथसुर्य: ॥४॥ 
4, यस्तापं हृरति तमांति च स्वभासा 
स्वच्छात्मा सकलकलाकलापपुण: | 
आनन्दै दिशतु दृशाममन्द्मन्तः 
स श्रीमानभिनवगुष्तनाथचन्द्र: Ull 
5. एकद्वयाद्ययुगपत्तपरप्रमोणेः 
संक्षेपविस्तरकृतेवेचसां ور‎ | 
योऽन्बग्रहीत स सुकुमार ARES: 
तस्मे नमो5भिनवगुप्तगुरूत्तमाय ॥६॥ 
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घटनिशादाहिकमितं भरतोक्तनाट 4- 
वेदं रसेरुपचितं नवभिर्विवृरवन्‌ | 
यो भारतीमभिनवाँ रचयाद्व॒कार 
तस्मै नमो5मिनवगुप्तगुरूत्तमाय || te II 
दिशि दिशि विह॒राम्यहं वीतशंकाकलंकस्सुखं 
भगवति परमेश्वरेऽनुत्तरे भक्तिमात्मनि | 
र्फुर दभिनवगुप्तनाथाननाम्भोजवाग्वाहिनी- 
रसपरिमलमञ्जनोन्मञ्जनानन्द्लीलापरः ۱۱8 
महामहेश्वरश्रीम दाचायोभिनवोक्तय: | 
हृदये sfafageg प्रतिष्ठन्तां IEA: ॥३१॥। 
सदाभिनवगुप्रवाग भ्रतपानगोष्ठी रसात्‌ 
पराकृतसमस्तपाशवविकल्पनांविसवम्‌ i 
मम त्वयि निवेशितं मयि तवापि मग्नं मन: 
परस्पररसांस्पदं भुवि परेश संपद्यताम्‌ ॥ ३३ Il 
इष्टपोषणमनिष्टसंभ्रतसोषखं तदुभयात्मकं TU | 
वारि वह्िमयमर्थिने ददद्‌ देव एव वरदो 
महान्‌ भवान्‌ ॥ ३४ ॥ 
या चिदुल्लसति विश्व-सत्तया सा शिवोऽहमिति 
; विश्वसत्तया । 
ATETEA सकृदेव मुच्यते a | 
۱ Il 35 | 


अन्तस्स्थोध्वेज्वलनकलयात्यूष्मलं शेवसिद्ध 
यत्तज्ञ्योति:पद्मुद्यतो वाङ, Wu ग्रस्तुकाम: | 
स्वोन्मेषोर्मिस्फुरितभरितानुत्तरानन्दसान्द्र 
पश्यन्तस्मिन्‌ परमकवय: पाणिने सद्यसूत्रे ॥ २६ ॥ 
विश्व' तुरीये चित्सूत्रे बाकछक्त्यात्मनि गुम्फितम्‌। 
इत्युपादिक्षदस्माकं पाणिनिः परमो गुरुः ॥४०॥ 
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अस्प्रश्टूर्वोत्तरकर्मयोगमिदं कृतं पञ्चिममेव येन | 
afi शिवाय तस्मे निवेदितं मे गुरवे 
शरीरम्‌ ॥ ४१॥ 


जीवन्नेव शिवोऽस्मि सदूगुरुगिरा ज्ञानक्रियाशाक्तिभिः 
ज्ञानेन प्रतिपादितेन जनवत्‌. सञ्च ट्टमानोऽप्यहम्‌। 
प्रारब्याखिलपूर्व कर्म सद्सद्भोगोपभोगक्षयात्‌ 
देहेऽस्मिन्‌ पतिते चरोचरजगत्त्वात्मा स एवेश्वरः , 
॥ ४३॥ 


श्रीमदेशिकरक्तटाक्षलहरीसंघट्टमात्रवुट- 
न्मायीयाणवका मं पाशपटलस्पष्टीभवद्‌ट्ृष्टयः | 
स्वच्छस्वात्मविमशेदर्पणतले विश्व FU स्फुर- 
सवेच्छासंहृतिसर्गकेलिरसिका: स्वैरं चरामो वयम्‌ 
a ॥ ४४॥ 
देशिकवागुपदेशविनश्यदेहमरुन्मतिशून्यविकल्पो | 
अद्वयबोधविमशेमयस्सन्नद्य शिवोऽस्मि शिवोऽस्मि 
र शिवोऽस्मि ॥ ४५ ॥ 
न वेदवेदाड्रपरिश्रमो मे न तकशिक्षा न च SARAT | 
तथापि तावत्‌ TATE FET गुरूपदेशग्रति- 
` पत्तिदाह्य मू ॥ ४६ ॥ 
जाणं काणं Haat णं जीवंताणंशि(ति) वत्तणम्‌ | 
वाचाहीणो विआजेणं (ण) R(T) चपुण्णो 
स देशि(सि)ओ ॥४७॥ 
[येषां केषां कुवन्ननु जीवतां शिवस्वम्‌। ` 
वाचा हीनो व्याजेन (१)नित्यपूर्णस्स देशिकः ॥] 


—-:0:-— 
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APP. II 
A Note on Madhuraja 


Madhurdja, the author cf the Gurunatha- 
Pardmarsa was, according to his own state- 
ment, a mddhura: he hailed from madhura 
( present-day Madurai in South India)) He 
was a yogi (:योगिनां राजराज:)१ of the Pasupata ?) 
sampradaya, and moved? from place to 
place without any personal belongings except a 
staff (दण्डः), a water vessel (कमण्डलुः), an earthen 
bowl (कर्पर) and a patchwork blanket (कन्था). He 
was equally proficient* in khandana (: smashing 
false wisdom) and mandana (: establishing 
truth). He appears to have been the author 
of a number of works (कृतयः) both in prose 
and verse, and his skill in versification is fairly 
corroborated by the present pra$asti : his tri- 
bute to the Acarya (: Preceptor) at whose feet 


‘he studied the Saiva doctrine for four years. 


He had approached him when he (: the pupil) 
was running the seventy-fourth year of his 
life. He looked* upon the great savant as 
Daksinamarti reborn in Kashmir He seems 
to have been deeply impressed" by the 


1 Ct. Verse 39; 2. Verse 44; 3. Verse 41 4. Verse 43: 


5. Verse 38-39: 6, Verse 6; 7. Verse 37. 


CC-0. Kashmir Research Institute. Digitized by eGangotri ` 


12 


Acharya’s exposition of Utpala’s Sivadrsti, per- 
haps presented by him in the (now lost) Siva- 
drsti-locana. Two other works of Abhinava, 
lost to us now, are mentioned by Madhuraja, 
namely: Paiicasika and Kathaámukhamaha- 
tilaka?. Of these the latter is perhaps referred 
to by Abhinava himself in his Paraátrimsika!?, 
while the former isa new name. Dr Raghavan 
rightly identifies? it with Paryanta-paiica- 
Sika. 

Finally a word about the forte of the 
Paramarsa : The pen-portrait 2 of Abhinava- 
guptdcdrya in the arcadian melieu of his 
d$rama lit up by his spiritual radiance is so 
vivid and superb, and gives a convincing peep 


into the integrated porsonality of the great 
Acarya. 


—P. N. Pushp 


8. Verse 20; 9, Verse 21; 


10. 16.7.5. 18, p 138; p 334: 
11. 102, Madras XIV, / 


12. Veses 3-6. 
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KALAM-e-SADIQ 
PREFATORY : 


The text of the Kalam-e-Sadiq is based on 
a single MS (belonging to our Research Libra- 
ry) in the Khat -e Shibast (:an extremely 


‘cursive hand). A few folios have been marginally 


eaten away by worms and that made the read- 
ing of the text an extremely difficult endeavour. 
Happily for us, while the kitabat sheets were 
being scrutinized a MS of the Diwan-e-Sadiq 
(belonging to Sri Qaisar Qalandar of Srinagar) 
came to our notice; and even at such a late 
stage we could ascertain the authenticity of 
our departmental MS. We are grateful to 
Sri Qalandar for having permitted us a few 
hurried peeps into his proud possession, and 
we hope to be afforded a more leisurely chance 
of studying the Diwan-e-Sadiq. 


Anyway, even as it stands, the Kalam-e- 
Sadiq speaks highly of Shah Sadiq Qalandar's 
command over his medium,in spite of the 
traces of decadence which were characteristic 
of the period (:mid of the XVII cent.) to which 
he belonged. His handling of the main genre 
of Persian versification such as tarji-band' 


1, Cf. Text, Pp 1 & 10. 
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muthallas?, ghazal’,  mathnavi* and even 


mustezad® betrays no mediocrity. 


The earliest menticn of Shah Sadiq, that 
has come down to us, is that by Ahmad {bn- 
ul-Basur Kashmiri in his Khawariq-us-salikain 
(1108 A.H.) cnly eight years after the poet’s 
death (in 1100 A.H.) as given by Hassan in his 
Tarikh-e-Hassan" (Vol II). — 


Shah Sadiq ‘should not be confused with 
Sadiqua-e-Qalandar, the author of Diwdn-e- 
Qalander which, on close scrutiny, has turned 
Qut to. be an altogether different work. The 
pen - name of Shah Sadiq was Sadiq and not 
Qalandar, by which name he probably came 
to be known after becoming a mystic, That 
is why- Khwaja Azam Diddamari in his 
Tarikh® calls him Hafiz Sadiq Majzoob; and 
that surely is the evidence of his own verse?: 
bo گشتیم ایک‎ 3५०४७ دست از همه شستیم و‎ 

So, over to his Kalam. 


—P. N. Pushp 


2. Op P13; 3, OpP 15; 4 Op P17: 
5. Op P20; 6. Fotio 190 (& App. P 19, D: 7. Folio 256 (& 


App. P 20, IIT); 8. Folio 181 (& App, P 19, IL); 9. App. Pp 20 
& 22). १ à 
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